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| NTRODUCT1 ON:

It is axiomatic in LDS theol ogy. Faith is one of the
f undament al characteristics of the successful nortal.{'} Faith is
necessary for one to successfully obey the | aws of heaven. But,
one wonders, is it possible to be obedient, as denonstrated by
outward behaviors, w thout exercising faith? |If it is possible,
then there are several interesting consequences wthin this
framework. Let's look at some of them But let's |ook at sone
basi cs about faith first.

VHAT AND HOW | S FAI TH?

VWat is faith? On one level, it is believed that faith is
denonstrated by the acceptance and endor senent of concepts or ideas
t hat have no observable correlates in the world. On another |evel,
it is denonstrated by an individual living and performng in
accordance with those unproven concepts. In both cases, it is
sonmet hi ng about the individual's spirit that is involved in these
exercises of faith. GCbviously, there are con5|derably nor e conpl ex
definitions of faith than these few words, {? but this suffices to
get us to where we want to go in this articl e.

We believe that faith is intended to

(a) confort us during trials and
(b) to enable us denonstrate to the Maker what stuff we are
made of .

1It is also axiomatic in Tantric Buddhismthat faith plays a major role in the evolution of spirits,
though spirits per se are not believed to exist in Buddhism There are sonme instances in Northern Buddhi sm
where faith can provide astonishing advantages to the individual who has sufficient karma at the time he
denmonstrates enornmous faith, as shown by this quote fromthe TI BETAN BOOK OF THE DEAD:

"One of the Doctrines peculiar to Northern Buddhismis that spiritual emanci pati on, even Buddahood, may
be won i nstantaneously, w thout entering upon the Bardo plane and wi thout further suffering on the age-
I ong pat hway of nornmal evol ution which traverses the various worlds of sangsaric existence...Faith is
the first step on the Secret Pathway." (Evans-Wentz 1960: 89)

So the exercise of faith during the dying process, assum ng the exi stence of sufficient "good" karnma on the part
of the dying person, wll bypass what might otherwi se require centuries of rebirths, thereby raising the
individual directly to Buddahood. Northern Buddhism then, shows an appreciation for the nature and
consequences of faith that is conparable to that of SMD.

The correl ation between the two faiths is actually a strong one. The notion of karma is conparable to
the SMD "reward" in a special sense, and the quantity of either karna or rewards is related entirely to the
quality of the life led by an individual, and the quantity of good works. One of the objectives of devout
Buddhi sts is to accunul ate sufficient karma, which can only be collected during nortality onthis earth, so that

their "spirits" will be able to progress after death to successively higher planes, until in the end, they
achi eve nirvana and Buddahood. SMD uses different names for karma, nirvana and Buddahood -i.e. reward,
cel estial kingdomand godhood- but there is obviously great simlarity in the perceptions of both faiths in what
the final, nost desirable state will be for the bl essed ones.

This is another of those remarkable simlarities that is difficult to reconcile to the narrow m nded
parochi al view of SMD.

2Two excel lent treatises of this sort are LECTURES ON FAI TH of Joseph Smith, and Paul Tillich's DYNAM CS
OF FAITH.  The forner consists of seven chapters which were |ectures given by the prophet to those attending
the School of the Prophets in Kirtland, Chio during 1834-35. The latter is conparable in size and scope, though
it iswitten by one of the forenpst thinkers fromthe Divi nity (even Harvard) School tradition. (Please don't
frown.) They both recommend thenselves to the interested party.
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If faith is the intentional exercise of one's volition, in
ci rcunst ances where we do not KNOWwhi ch the hi ghest val ued option
is, then perhaps the Lord does expect it as an offering to
denonstrate sonet hing, though it isn't self-evident just what al
that m ght be. If that intentional exercise of will does alter
one's spirit in some way, as is postulated in this nodel, then it
follows that acts perfornmed without faith -conscious exercise of
will in away that doesn't appear to be rational- are not going to
have the sane inpact or effect on the spirit as the sane acts which
are done WTH faith.

Faith may actual |y be present only when the ' consci ousness' of
nortality, that condition we wusually are in when awake and
interacting with our environnent with intention, taps into sone
apparently invisible-to-nortal quality or attribute of the spirit
itself. If this is the case, that faith is only present when
nortal consciousness contacts our veiled spirit, or sonehow becones
an expression of the spirit, then the act of faith remains
precisely thaté an act of faith, t hat still isn't
conprehensi ble.{°} Assumng that the two halves of us do contact
each ot her, one then asks: how is our consci ousness -whatever that
is- able to reach inward -or outward?- to attach to sone aspect of
the spirit, and how does the result -faith- happen from that
cont act ?

FAI TH AND THE HOLY GHOST:

The Holy Ghost, who is an entity separate fromthe Father and
Son, is apparently able to be paged through the exercise of faith.
W are not sure just what the Holy Ghost is, whether s/he is a
separate spirit entity, or whether this term designates a field
created by the priesthood {*}, a field that would be able to
interact wth our spirits, depending on their worthiness.
Regardl ess of what it is, the Holy Ghost is real and can operate on
us, in response to our faithful ness, though the nmechani sm whereby
/she is able to sense our state and respond appropriately, is
unknown at present.

We al so wonder, however, whether or not sone of the spiritua
experi ences we have are actual | y aut ononous nmani pul ati on of our own
nortal consciousness by our own spirits. That is confusing. Wat
we suggest is that perhaps sone of the experiences, that we
classify as "spiritual" because of the feelings and enotions and
novelty of them are actually the result of the manner in which our
very own spirit has been able to sonehow influence the manner in
which our nortal mnd is feeling. In these cases, which we may

3 . . . P .
W raise the i ssue el sewhere of whether or not dreans constitute willing acts, whether or not they wll

be judged. It is obviously germane to that question to raise the i ssue of whether or not we can exercise faith
during our dreans, during that bizarre state of tenporarily coma that we willing put ourselves into each day.
If we can, then there is one set of consequences, if not, then another set.

4
See chapter 29 HOLY GHOST for nore details about this peculiar quantity.
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designate as "spiritual” and perhaps intend to nean that the Holy
Ghost was operative, the spiritual dinmension is different than we
interpret it to be. |If these experiences resulted fromthe effect
of owmn SPIRIT on our own nortal mnd, then the experience is stil
spiritual. But the operative spirit is not the Holy Spirit, rather
it is our own.

We enphatically do not denigrate the Holy Ghost or dimnish
its role in any way by the foregoing assertion. But we suspect
that there is a distinct possibility that some of our "spiritual”
experiences result fromthe matching at rare intervals of our two
hal ves, making the inpossible, or wundreaned of possibility,
possible. This felicitous, rare matchup woul d deserve the nane
spiritual

If the latter is true, it is also likely that in what appear
t o us unfat homabl e ways, an individual nmay actually "l earn” howto
do that thing nore often. S/ he may discover the key or technique
of intentionally bringing his/her two halves together. A person
could then purposefully manipulate his/her halves so that spirit
activities would becone nore promnent in daily life, allow ng
grow h and progress to occur faster than for the rest of us. |If
one utilized the power of the priesthood during this matching, then
the results would probably be nore dramatic and effective.

This would fit a new perspective to the nodel of faith
commonl y taught, by suggesting that faithis, at least in part, the
act of an individual becom ng acquainted with his own spirit. He
woul d t her eby becone sensitive to the know edge and experi ence and
power he al ready possesses, those parts of his spirit where were
not attenuated for nmortality.{° \hether the devel opnent of this
ability to look inward is nmediated only through the Holy CGhost, a
real possibility, or through the Priesthood isn't clear. It could
be that the spirit itself possesses abilities that are generally
latent during nortality, which individuals can tap into through
nmedi ati on and determ nati on and worthi ness, though acts of faith
make no | ogi cal sense ot herw se.

UNFAI THFUL OBEDI ENCE

Another issue that relates to faith is this mtter of
"unf ai thful obedience" is: does such "obedi ence"” really constitute
obedi ence? This takes us into the philosopher's domain of

5 . . . . .
The latter, however, raises the question of how unordai ned men and wonmen woul d acconplish this.
The possibility remains, however, that this process may actually tap into abilities that WERE
attenuated. This woul d be a nice explanation for some of the renarkabl e spiritual experiences sone peopl e have,

and for the spiritual influence that can be manifested by otherw se average-seem ng individual s.
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definitions again.{’} For the purpose of this text, we choose to
defi ne obedi ence, in the nost general sense, as

"willing conpliance{® with strictures that are externally
applied to, or inposed on, or defined for, us."

This definition entails at | east these concepts:

1) the ability of an individual to perceive or conprehend
that in his/her environment at a given point intinme there is
a deci sion nexus, represented by nore than one choice,

2) the ability to determine what the different values and
consequences are for each of those alternative,

3) the ability to weigh the val ues and consequences, pl acing
themin sone sort of hierarchy based on that assessnment, and
finally,

4) the ability to exercise of one's agency in choosing a
menber of that hierarchy, which is then inplenented,
under st andi ng what t he consequences are of the choi ce, whet her
positive or negative.

The first three concepts further entail sonme anmount of ability or
intelligence -in the nortal sense- which varies w dely between
menbers of the specie. This ability, which is roughly anal ogous to
lQ is apparently determned primarily by the "quality" of the
organi c conputer we are supplied with when we are given the |icense
to drive a nortal body. {°} Some are inpaired, others are high-
performance, with nost in between. But 1Q -or sonething anal ogous
to it-{' is one of the determnants of our ability to make
meani ngf ul choices (see the preceding footnote).

In regards to 4) above, it is our assunption that free agency
is inherent in spirits, that it is present in every person born on

7This attention to definition appears to outsiders to be frivolous, a waste of tine, silly, etc. The
general menber of the public may think that we all know what we mean when we use the word "obedi ence."” That
perception is actually true enough to convince the public that they really do knowwhat it is. But they don't,
unl ess they nmake sure that they all nean the sanme thing, that they understand the sanme thing. Hence the need
to nake sure that we speak the sane | anguage by dealing with definitions first.

8V\e note, parenthetically, that conpliance in certain instances may entail Disobedience to other |aws,
as in all Dilema Decisions. So there is often no sinple, clear-cut choice that by itself constitutes the
decision. Decisions are often multi-faceted, involving a range of choices with varyi ng consequences. Adam and
Eve obeyed one and di sobeyed the other. So we recognize that obedience is not a straight forward, black and
white matter in all cases.

9

It was funny today when | went to a neurol ogist for an exambefore a MR scan how he referred to the
brain as a conputer and the nerves as "wires". Those concepts certainly nmatch those descri bed above i n Chapter
26. BRAI N ANATOWY AND PHYSI OLOGY and in Chapter 26. ELECTROVAGNETI C SPECTRUM 3- DI MENSI ONS AND SENSES.

10 ) . . Lo
We are unconfortable using | Q as a descriptor of whatever the abilities of spirits are that enable

ot to interact neaningfully with its environment. It has built in cultural biases in some cases, drawn w ong
conclusions in others, and fails to test inmportant ones in still others.
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the earth, regardless of the aforenentioned 1Q or talents or
abilities manifested in that individual. This agency nmay be buried
so deeply below massive intellectual or enotional or organic
i npedi ments of various kinds that it appears to be absent. In this
case, the personis judged legally to be "inconpetent', i.e. unable
t o understand what i s happeni ng and t heref ore unabl e to make sound,
reasoned decisions for hinmherself. W argue, however, that in
spite of the validity of this legal definition, that agency stil
is present in the spirit.{'}

At this point, we run into another definitional road bl ock:
What does it mean to "exercise" agency? W don't know. W don't.
We know how to do it, we recognize it when we see it, we can often
tell then acts are perfornmed w thout free agency bei ng exerci sed,
etc. But what actually happens inside our nortal brains and within
our spirits to 'exercise' agency? The only way we can define it is
circular, to use the termto define itself. So we won't attenpt to
define it. Just agree with us that there IS, indeed, such a thing
as the '"exercise' of agency, and that it is the objective of our
entire nmetanorphosis.{} Mnor request, that. (ha)

So: do these concepts -agency, intelligence, choi ce
identification, evaluation and prioritization -relate to the issue
of 'obedi ence"? W believe they do because they define the
framework within which obedience occurs. They define the
paranmeters that constrain, or enable, decision naking and finally,
t he exerci se of agency. oedience, then, is the free selection and
subsequent i npl ementati on of a choi ce that harnoni zes with t he nost
hi ghly val ued principle we are dealing with at the point the choice
is made, regardless of whether or not the result inures to our
good, inmmediately or in the long term

If this is our definition of obedience, then it is readily
apparent that we do not believe that there is such a thing as

1The unanswer abl e question is this: are such individuals nonetheless involved in environments and
situations where they, in fact, are actually naking choices and living them out, such that they actually do
exerci se agency, though in a manner that is highly aberrant, |F one takes the so-called normal person as the
norn? This idea will probably be roundly criticized, but we will probably not be persuaded. Sonehow | suspect

that those individuals are making choices and will Iive with the consequences, which will be recorded wherever
actions and choices are recorded for processing in judgenents.

The basic reason for this suspicion is probably another nmbon beam as stated in SECTION |, nothing in
the PGS is neaningless or arbitrary in this nmodel. This is a paraphrase of the Mechanic's Corollary to the

Parsi mony Principle. By extension of these netatheoretical conditions to actual occurrences during nortality,
we are persuaded that anencephalic dwarfs and other inpaired nortal bodies are nonetheless testing states in
some neani ngful way for the spirits who inhabit them Some may argue that the value of nortality derives from
sinmply enduring the experience. W allow that to be true, but only partially. W maintain that in addition
to that benefit, the individual is nonetheless interacting in some nmeani ngful fashion with this three-dinension
reality and the forces and i nfluences that surround us and the other characteristics of their environment, even
when institutionalized in a nonotonous setting. It will take a God to sort out the val ues and consequences to
the choices, whatever they are, nmade and inplemented by such inpaired individuals. And, of course, that
eval uation will take into account the individuals' track records in the other two testing phases.

The perplexing issue of still-born infants cannot be dealt with in this nodel. A doctrine cited to
expl ain this phenonenon is that the spirits whose bodies were still born didn't need the tests of nortality,
rather they only needed the body to carry forward. Since we a) don't even believe that the nortal body has any
rold in the resurrection (See Chapter 44. RESURRECTI ON AND METALLURGY), and since we suspect that sinply being
in a netanorphic phase has inportance for us, we are puzzled. Still-borns are either re-cycled into other
vi abl e bodi es, or else there are in fact individual s who sonehow do not require passage through the nortal test.
The latter case flies in the face of our arguments in SECTION | that all phases are obligatory and are
mandatori |y sequenced.

12 . S ) .
Sort of like definitions of pornography. We know it when we see it, but there are no |egal
definitions that are universally accepted. But still know it when we see it. Sane with free agency, even
though we can't define it.
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"unfaithful" -or "faithless"- obedi ence, even though external forns
may be manifested. There may be the appearance of obedi ence, but
obedi ence, by this definition, is predicated oninternal affairs of
the spirit, not on external behaviors. W further believe that
ri ght-choi ce making resolves, in those settings where significant
choices are to be nmade, into an evaluation of principles that are
not subject to objective assessnent or eval uation by nortal m nds,
to choi ces where the purported consequences are not verifiable. In
this setting, then, the choice is based on an acceptance of a
prom se that appears to be enpty, one that nust be sinply believed
in. This is faith. Internal commtnment of one's spirit is
required in these settings. Choices nade, based on faith, result
in benefit to the person who acted in a deferential, unquestioning
acceptance of the unverifiable principles. That is faith, and it
makes the acts efficacious.

UNI NTENTI ONAL OBEDI ENCE

There i s anot her kind of obedi ence that deserves nention here
for two reasons: it is conmon anong believers, and it may not be
worth rmuch. We refer to cases where we obey | aws because we never
have the chance to disobey them For exanple, sonme of us do not
use al cohol and may feel virtuous as a result. Perhaps we are even
"bl essed” for it. However, we suspect that if the reason we
abstain is because we never found ourselves in a social setting
where we actually faced the chal |l enge of deciding to abstain, that

our obedience is a weak variety. Per haps our obedience is
predicated on an ossified habitual avoidance, rather than a
wi |l ling, wunderstanding, intentional choice. Is that form of

obedi ence as highly val ued as the obedi ence of one who |ikes beer
but gives it up in spite of the taste?

We don't know, but we are persuaded that there are individuals
who are obedient in sone cases because they are sinply obedient
because they were never truly confronted with an opportunity or
tenptation to do bad. Sonehow that doesn't seemto us to deserve
much reward.{*®} Perhaps sone of them would fail if they were
actually confronted by the choice in a setting where they could
aﬂpny?ggsly participate wthout anyone else ever discovering
t hi s.

3If this is the case, then it is interesting to note how often youth are exhorted to stay out of
conprom sing situations. Ganted, such avoi dance may save kids from neking bad choi ces, but the choice is not
really made. It is avoided. That doesn't seem as deserving a choice as one nmade by a person who stares the
bottle on the table, in a snoky room where noone knows, nor will they tell on, him | do not suspect |eaders
of m sl eadi ng anyone. They are sinply giving sound advice to avoid those settings. But | hope you can see that
such avoi dance is not as worthy of reward as abstinence when there is opportunity to make the bad choi ce.
Perhaps we are wong, but we believe that the Lord's statenment that man "nay learn by his own
experi ence" to know the good fromthe bad, supports this contention. We'Ill find out.

14Apropos of this matter, it seenms significant that the electorate in Uah defeated a bill that would
have limted the type of blue novies beamed into honmes by a 70 to 30% margin. This was only possible by there
being a fair percentage of LDS voting against the bill. To us, that suggests that sone LDS participate in those
bl ue novies in the secrecy of their hones - why else vote in favor of inporting trash into their honmes that wll
affect their children?



27. FAITH 339

FAI THLESS ORDI NANCES AND HOPELESS GOODNESS:

Anot her question involves sacred rites -ordinances to LDS-

performed without faith: will they be accepted at the point of
judgnment? For exanple, will baptism without faith count? The
answer is self-evident using our definition of obedience. It wll
not . | ndeed, such an act may even be judged hypocritical, the
worst sin of all. It seens |ikely that any ritual done w thout the
exercise of faith, will not be efficacious.{"*}

However, we wonder whether there m ght be sone exception to
this rule. The exanple that comes to mind is alnsgiving. |If an

i ndi vi dual gi ves of his substance to one in need, without any faith
in the promses of the Christ to those who share in that nmanner,
will that person be blessed with the blessing predicated on that
behavi or? Sonehow, we can't help but believe that TH S exanple
mght merit the reward. {*®} The Samaritan story m ght construed as
an act of goodness without faith in the Christ. The man saw a
need, took care of it and left. No wish for reward, sinple
goodness being the notivating power behind his action. The fact
that the Christ told the story suggests that the Samaritan was
bl essed, a non-believer. So it appears that goodness done for its
own sake is rewarded.

Addi ti onal support for this belief derives fromJohn 14 where
the mark of Discipleship is described el egantly:

"By this shall all nen know that ye are ny disciples, |IF YE
HAVE LOVE ONE FOR ANOTHER. "

Love is the nmark. Not baptism not tithing, not prayer and
fasting. Not tenple work. Not m ssionary work. Not prayer. Just
| ove. Just | ove. So if one who has no faith, nonetheless

expresses love by freely sharing his substance with others w t hout

5NDM/that we have said this, we have to contradict ourselves with a true story. W were called on to
anoint and seal a child in the hospital with acute neningitis. Wile we held her during the sealing of the
anoi nting, she began to seize violently, so severe was her disease. After taking off the gloves, gowns and
masks and |l eaving, we felt that we had failed, felt that we had performed an enpty ordi nance. Neither of us
spoke on the way hone, but as we neared home, | had a sense that | should call the father and tell himthat his
child was going to be alright. How outrageous! His child was seizing because her brain was being fried by a
tenperature of nore than 105. But the i npression was strong. It repeated itself. No Voice, just a strong sense
of necessity. Wien | got hone, | made the call, and hung up feeling like a liar. Several nonths passed and
| had forgotten the child, also forgetting nmy failure. Wen | saw the child again, she |ooked |ike any other
smal | child, |aughing and running

So it appears possible that ordinances done without faith on the part of the officiators may still be
efficacious. It is likely, however, that faithis still involved, but is the faith of the parents in this case
However, perhaps the requirenent to nmake the phone call was a second chance, sort of like the instruction to
the Syrian to go bathe in the river in spite of his sense that it was an enpty gesture. He did it at the
insistence of his servant, and was heal ed. So faithless ordinances may be efficacious, but only if the
participants in the process exhibit faith in some nmeani ngful manner

16Indeed, for us, the noral life lived by an agnostic |ike Canmus, who denies the reality of the next
world, or the blessing in the next world for good lives here, is stunning in its dignity and honor. Wat a
remar kabl e thing. A person who hopes for nothing after death, who nonethel ess chooses to live a principled
life, treating others with consideration and respectfully, earns our highest respect. W fear that if we had
no hope for a good future life that we would degenerate into dissolution and dissipation

So good behavi or performed for its own benefit, without faith for or hope in the next world, may well
be rewarded grandly by the Father. This contradicts the previous sentence, but here we are tal king about life
styles and noral beliefs, rather than ritual behaviors, which would Iikely not even be perfornmed by these types
of individuals
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reservations, s/he has exhibited the mark of discipleship, and we
expect, at least within the context of this nodel, that such
individuals will be rewarded accordingly.{'} H ndus, Taoists,
Muslims, Tantricists, Unitarians, B haists, etc. who exenplify
conpassi on, even w thout knowing Hm are His.

DENI GRATI ON OF FAI TH | N SMD:

This is an inflammatory subtitle, and we adnmt a degree of
hyper bol e, but we want your attention while we expl ai n our meani ng.
Somet hi ng nost unfortunate -in our estimation- is happening within
the LDS church today that bears specific reference here. Most of
the time where this text diverges fromSM, either no reference is
made thereto, or such a reference is buried in a footnote. But
here, the perceived error is such that it bears nention within the
t ext proper, having al ready been addressed in an earlier footnote.
The problemis that the role of faith seens to be eroding today
within the culture of Mormonism It is as if one is weak if s/he
admts that s/he only has faith.

There is intense pressure placed on young people by stake
authorities and semnary |eaders, to be able to state that they
"know beyond a shadow of a doubt" that the church is true. Moon
beanms and daffodils! |If that were the true state of their souls,
they woul d be transl ated{'}. As one | ooks for explanations for why
this nost unfortunate doctrine is creeping into MM, there are no
obvi ous candi dat es. But please do note that it is a "nodern"
phenonenon. Faith was good enough for Joseph Smth, Brigham Young
and that group, just as it was for ny parents' generation.

But today, faith is looked down on, as if it were

i nsufficient. |  know. |  know. Everyone who reads this wll
protest that Faith is still central to the faith. But the facts
belie that claim Just listen to testinonies. | bet half of them
wi Il have this phrase in them That is grossly inappropriate. It
is dishonest. In fact, such a doctrine, that people "nmust know'
is, in our estimation, a doctrine of the devil if there really is
such a thing. This is because it causes people to be
hypocritical . {*} It is because it creates a sense of severe

7

However, don't misunderstand us. The best reward is the internal sense of goodness that results.
The obj ect of good behavi or is good behavior - not reward. |f the Christ adds anything to that, fine, but that
addi ti onal benefit isn't why we shoul d be good.

18 ) S . .
Pay attention when the general authorities speak in the next general conference on television. It
is rare for one of themto use that tinme-work cliche, "I know ..." Their experiences are such the know edge
is nmore likely than for you and I, yet they don't use those words often.

19| saw this in ny own fam |y where a nenber of a stake presidency told one of ny sons that he "had to
know t he gospel was true" in order for himto be a good missionary. That is patently false, so it was a lie
given to ny son. And worse, in his non-Farewell (that the Central Stakes will never forego in spite of
instructions to the contrary), this sane son felt conpelled to utter the phrase, after a pregnant pause, "I know
beyond a shadow of doubt...", because the very man who had harangued hi m about not being a good m ssionary, to
use that god-awful phrase, was sitting behind him thereby committing eternal perjury on his soul. He knew no
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i nadequacy on the part of those who know they don't know.  And
equal ly inmportant, forcing the young to say this phrase sets them
up for devastating falls later in their lives when they confront
the inevitable challenges to their faith that are just sitting
there waiting their turn. The standard of achi evenent inherent in
this "knowi ng" is too high for nortals who do not receive persona

visitations.

The vast majority of humankind i s unprepared, even unable, to
real |y know (and that is OK).{?*} But it seens that many LDS today
feel forced to say -pretend?- they "know'. When they feel the
goose bunps of enotions that are attendant in various neetings,
t hey confuse those deep, warm true feelings with know edge. Then
they start spouting that statenent. But when they are alone, in a
foreign city, facing serious threats to their faith and life
styles, etc. they have nothing like a deep abiding faith to hang
to. The tinsely, gaudy, glittery "know edge" di sappears at 2: 00 am
when t he person wakes up with cold chills, struggling to understand
why this know edge didn't prepare him for whatever horror is
haunting him at that nmonent.{?} Illicit substances, or
rel ati onshi ps. Del et eri ous novies or books of nmgazines. etc.
Lots of things to shake one up if s/he lacks a foundation of faith
which is the only nmenber of the faith/knowl edge pair that wll
wi t hstand direct onslaughts of the forces of evil surroundi ng us.

This perverse doctrine flies in the face of the basis of our
faith. Notice what the Fourth Article of Faith says, which article
was drafted by the restorer of this faith, who was fully conpetent
and qualified to state howthings really are. The first principle
of the gospel is "faith in the Lord Jesus Christ." Nothing nore or
| ess. Faith is first. Joseph acknow edged our belief in the
Godhead, in the Fall of Adam and the Atonenent, but he said the
"first principle is faith.' So where does MV get off mandating
t hrough social coercion this futile know edge busi ness? No where
inthe POS is there a scrap of evidence that says that there is a
requi renent that nortals KNOW anything. Nowhere. Nothing. The
gospel nust be accepted on the basis of sinple faith, and then
wor ks shoul d followthat faith.{*} W believe, further, that O\NLY

nore than | did that the gospel was true. And, as a result of this sad charade, he was set up to be cynical
about church | eaders and the gospel, etc. etc.

OI personally believe that only the apostles and a few other general authorities are candidates for
true, unequivocal, enotionl ess know edge. They are in states of mind and noral and spiritual preparedness where
they merit lavish gifts of the spirit, even the personal visitation of the Christ. And after such visitations
and gifts, they will KNOW But only then. Being enptionally fired up by a conference does not constitute
know edge of anything at all.

However, as noted in the recitation of the Baptist's wavering faith, there is a suggestion that few
nortals will ever acquire true, conplete know edge, neani ng even general authorities.

21
Renenber the FULL- DOSE COROCLLARY. We WLL all be tested ALL THE TIME. No way out. So we all wll

spend our share of w de-awake-hours at 2:00 amw th pain in our confused souls. Faith -not know edge- will be
the bal mthat gives strength to go forward to face the next day.

22 . ) . . e
W hasten to add, however, that faith is only efficaci ous because of the sacrifice of the Son and the
forbearance and condescensi on of the Father. Wthout these conditions, no amount of faith will provide us the
benefits that are otherwi se the result of sufficient faith.
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wor ks predicated on FAITH, count in the final analysis anyway.{*}

JOHN THE BAPTI ST AND KNOW.EDGE

This is perhaps the nost inflamuatory segnment of this chapter
and | only put it in because of its power to persuade those who are
not afraid to ook directly into their faith that it is faith, not
knowl edge, that is required to persuade and confort us, that faith
is all we should strive for, that faith is all we can really hope
to attain.

John the Baptist was called the "greatest born of woman" by
the Christ. Wile in the wonb, John | eaped in recognition when his
not her encountered Mary, gravid with the Messiah. Wen John saw
the Messiah for the first time, he was noved to say, "Behold the
Lanb of God", of whom he had prophesied and born testinony for
years. John acknow edged his own unworthiness to untie H s shoes.
John personally held the Messiah and imersed Hminto the water.
He heard t he voi ce of the Father fromheaven and he saw t he sign of

t he dove. To ny mnd, all of these facts ought to have given
'know edge" of the divinity of the Messiah, |F know edge is
possible for nortals to obtain. | suspect that nost LDS polled

t oday woul d even indicate their belief that John did have know edge
of the Messi ah.

Here's the scary part: while he was in prison, awaiting the
removal of his head by Herod, he called sone of his disciples and
sent themto visit the Messiah. His instruction was to ask H m
"Are you the One? O do we |look for another?" Uterly astounding
to think that in his waning year, he doubted. Do you doubt that he
doubt ed? Then you better read the story again.{?*} Christ sent a
gentl e rebuke back to the Baptist. If John had not slipped in
faith, there woul d have been no need for a rebuke of any sort. Yet
there was one. So John did doubt. And that is OK It ought to
even reassure you to renenber this. If he can experience doubt
after the trenmendous experiences he underwent, then we, with far
| ess powerful experiences can be forgiven wavering and uncertainty.

The point then: if he, who participated in such stupendous

events, still doubted, still wavered in faith, then how can we, who
will Iikely never experience anything vaguely conparable in
spiritual inpact, hope to "know'? | doubt we can.{?*}

LEVELS OR TYPES OF OBEDI ENCE

23 . . . . .
Recal | the epistle to James that notes that devils 'know the Christ, but that this know edge is for
nought .
I know | have already told this story in another footnote. But its significance is so great that it
bears repetition. Perhaps |I'mlooking through the wong end of the tel escope, but this is how!| understand it.
25 . . .
| doubt we can. If | amwong, | will accept rebuke readily. But Tal mage al so notes in JESUS THE

CHRI ST that John doubted and that a rebuke was sent to himby Hm
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As noted above, we wonder whether or not it is possible for a
person to be obedi ent without exercising faith. 1s it possible to
make an offering of one's heart wthout there being true faith
involved in the offering? W have suggested so far, no. But the
answer is probably at |least bi-nmodal. First, if one is obedient to

a |l aw of heaven, the bl essing associated therewith will |ikely be
best owed -nechanically- on the actor. Pay tithing without faith
and you will still receive the blessings. No where does one hear

SMD stipulate that paying tithes is ONLY efficacious |IF one also
exercise proper faith in the process, or does other 'good things.
| ndeed, one hears the exhortation to try it first and faith wll
foll ow.

But the other answer has to do with the other 'nechanical'’
consequences of acts done intentionally by us. Actions that we
choose to do, during which we willing submt ourselves to whatever
the requirenent is that we are submtting ourselves to, having
faith and hope that those are 'right' choices, are the ones that
hol d the opportunity for positive alteration in our spirit matter.
Qobedi ence without full intention on our part, which we interpret to
entail faith in some degree, may not alter our spirit matter, even
t hough external bl essings may be passed on to us as noted in the
precedi ng paragr aph.

We suggest, then, that obedience may cone in different
varieties or degrees. The differences between the levels wll
depend in part on the state of our m nds. Whol e-hearted acceptance
of a principle, an un-reserved willingness to |live accordingtoit,
is the highest degree of obedi ence.

The internedi ate val ued type of obedience is that where there
is external obedience, but which |acks enotional and spiritua
commtnent. We wonder whet her there are not cases of what m ght be
ternmed "accidental" obedience that fit into this category. People
unaware of a principle my nonetheless live their life to be
harnmony with it. If this is the case, then perhaps they are
bl essed with the standard bl essings associated with the |[aw of
heaven.

The | east valued type of obedience is that where there is
actually hypocritical obedience, obedience that exists in form
only, in which case there is "whited sepul chres full of dead nens'

bones’ . The latter certainly won't alter spirit matter, and
perhaps may not even nerit the nechanical bestowal of the reward
al luded to above. 1In these cases, public accol ades fromobservers

may constitute the only reward. This is the only behavi or that was
unrelentingly castigated by the Messi ah.

CLOSET OBEDI ENCE

The NT counsels us to pray in secret, to not let our right
hand know what the left hand is doing. Pray in secret and be
rewar ded openly, and such. This obviously relates to faith. The
actions that we performshoul d be based on our individual, private
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determ nation to do good. The result of such behaviors is good.
Wthin the LDS faith today, there is something that concerns us
agai n. {*°}

We wonder whet her or not our counting of good deeds may not be
contrary to the doctrine of doing things in private. Sonehow, |
feel that when a priesthood | eader announces to the quorumthat so-
and-so nowed soneone's |awn, and thank you very much for doing
that, he has taken away the secretness of the act, stripping it of
its sacredness, and diluting the blessing to nothing. The reward
is the public accol ade, period. Nothing deferred. | suppose that
the change in spirit matter will persist IF the actor isn't proud
of his notoriety. But if he is, he lost the blessing.{*}

FAI TH AND AVI TCH HELL:

Note, too, the relationship of know edge to denying the faith

and to that awful condition ternmed "outer darkness". {**} If an
i ndi vi dual has know edge -of what, is the question- he is a
candi date for the nost severe penalty of all. It is not believed

here that the general nenbership, which spouts this cliche today,
is actually in a state of spirituality where they would be
t hreatened with outer darkness when they | ose their testinonies, as
sonme are bound to do. They are fired up and enotional, and those
feelings may well be legitimate -spiritual ?- responses, predicated
on sound doctrine and on testinony.

But those feelings do NOT constitute a basis for stating that
t hey KNOW anyt hi ng, other than to say that they know t hey have had

power ful personal experiences. Then they should allow those
powerful, true enptions to strengthen their FAITH Let faith be
t he foundation for their belief. It is hardy and granitic and w ||

wi thstand the stresses and stornms of life's adversity if we wll
nurture and strengthen it. Utimtely, when we stand before the
Lord for our own personal interview, He will only inquire into
whether we had faith or didn't have faith. He enphatically,
unequi vocal ly, eternally will NOT even broach the topic of whether

2630meh0w we are troubled trying to deternine whether this type of unwitting obedience is as highly
val ued as the type where intentional obedience with faith is involved. |t seens that the blessings that stem
fromtriggering the | aw of heaven probably shoul d be equivalent to the second type of obedience. So the real
question is whether or not spirit matter will be altered to the sane degree as when faith is exercised. The
argurments we have put forth woul d suggest not, yet we suspect that as long as hypocrisy is not involved in the
obedi ence, that changes in spirit matter may also result. Ch well.

27
A bishop |I had during graduate school at Indiana University was a convert of a few years. He was
adamant |y opposed to counting good deeds and commenting on themfor this reason. Perhaps that is where ny own
bi as derived. He often said that counting them made them di sappear.

28
See chapter 49. AVITCH HELL - OUTER DARKNESS for discussion of this peculiar place. A nost
per pl exi ng concept that we don't conprehend.
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or not we possessed know edge of the truthful ness of the gospel.{*}

CONCLUSI ON:

Faith, not know edge, is required of us nortals. In fact, it
is doubtless required of us in all three testing phases because
legitimate testing can only be experienced when there is doubt and
uncertainty and confusion. {*%} Faith may sonehow relate to the
attributes of the spirit that were attenuated during the birth
ordi nances. Perhaps faith is the exercise of sone subset of those
veiled abilities, but if this is so, then there are new questions
about the veiling.

Wuld this veiling apply differently to different abilities?

That is, does it conpletely anputate sonme, but nerely attenuate
others?{®} If the latter is true, howis it possible for this to
happen in the orderly manner? Perhaps there are actually |evels of
power that can be selectively invoked during the spirit birth

ordi nances to properly act on each attribute. Qovi ously, we
nortals would have a better chance of discovering the nerely
weakened abilities which still remained in sone trace fashion.
Thi s conception of faith is satisfying because it makes it a highly
personal, individual matter that we control conpletely.

The blessings that result from the exercise of faith are
believe within this nodel to be of two general types. First

bl essings may be "rewarded® by the powers of heaven that are
mani pul ated by faithful actions. These nmay be paid on the spot, or
they may be put in our account for paynent at a future date.
Regardl ess of when these types of blessings are granted, they
derive from | aws of heaven. The second type of blessing is that
whi ch an internal change in the nol ecular structure of our spirit
matter. WIling faith sonehow alters qualities of spirit matter
bringing it closer in nature to celestial spirit matter.

29V\e better not lie to Hm That would be the ultimte expression of cynicismand hypocrisy to tell
H mthat we "know beyond a shadow of a doubt", etc. He will know what we know better than we do. And He will
be thrilled to find that we have a live, thriving foundation of faith which gui ded and sustai ned us through the
| engt hy net anor phosi s.

30
W keep making this point because we believe it. Do you?

31See Chapter 17 MORTAL BI RTH ORDI NANCES for a discussion of these matters. Wien we use the term
amputate here we don't really nean anputate as in anputation of a Ilinb. W refer to the conplete
anest heti zation of such abilities. On the other hand, attenuation during the veiling doesn't conpletely
obliterate the ability, rather it persists in a vestigial manner, renaining thereby accessible to spirits who
manage to develop the ability to contact and interact with such attributes.



