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"The third and nost influential form of the
noral types of religious faith is Ad Testanent
Judaism Like every faith, it has a broad
sacranental basis, the idea of the el ected
nati on, the covenant between God and the nati on,
and the ritual lawin all its richness and

abundance of sacranental activity."
I

-DYNAM CS OF FAI TH
(TILLI CH 1958: 67)
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| NTRODUCT1 ON:

One of nmy children, after perform ng the tenpl e ordi nances for
himself for the first tinme, exhibited great shock afterward. | had
done little to prepare himfor the experience, so imediately felt
guilty, that I had failed hi msonehow. But when | asked hi m what

concerned him | saw that there was little | could have done to
prepare hi mbecause his response was totally unexpected to ne. He
said, "I didn't know we believed in rituals! Sem nary teachers
told us we didn't believe inrituals!!” How unf ortunate! And how
unt r ue!

It appears that within SMD there is a sort of rigid,
Calvinistic reaction to sone sort of paganistic strawran terned
"rituals and imagery" in general. The nobst common itemthat is
referred to disparagingly by this mentality is The Cross. "W
don't believe is such stuff!1"['] Wy are LDS young brai n-washed
with this nmentality, which unfortunately contains an el enent of
di sdain for other falthSO[ﬂ | don't know. It's unnecessary at
the least, harnful in the mddle as shown by this anecdote and
di shonest at worst.

SMD actually contains as rich an inventory of rituals as any
faith, conplete with special attire in sonme circunstances. I n
fact, SVD even extends further the ponp and i magery surroundi ng t he
majority of its rituals by requiring that they only be perfornmed in
a special building, The Tenple, to which are admtted an
exceedingly small nunber of elite, etc.[®] LDS nost definitely DO
believe in rituals and have fully incorporated them into their

H 4
lives.["] The very core of the theology revolves around the
1
| am sure noone intends to pronote snobbery but this type of doctrine does pronpote it. It sonehow
communi cates the sense to kids that "W know better, don't we! W' re smarter, aren't we!" That is NOT the

pur pose of the doctrine -if it even is a doctrine.

And, perhaps nore inportantly, noone intends to create fear or anxiety in the young for The Cross.
Personal ly, | can think of no nore fitting rem nder of the struggle of the Savior than a cross. One hangs in
ny bedroom and | was greatly flattered when a Catholic friend at work was brave enough to offer it to nme as
a gift.

2

Coul d this self-righteous perception be related in any way to beliefs about political systems that al so
exhibit religious characteristics, and which probably nerit disdain? W don't know, but Jung noted the
simlarity between the rituals practiced by religious and political groups:

"Even a dictator thinks it necessary not only to acconpany his acts of State with threats but to stage
themw th all manner of solemities. Brass bands, flags, banners, parades and nonster denonstrations
are no different in principle fromecclesiastical processions, cannonades and fireworks to scare off
denons. " (1957: 37)

3A fascinating parallel between the SVMD tenple ordinance and the tenple ordinances of pre-christian
Egypt can be drawn fromN bl ey (1976). These parallels are nore than minor because they enconpass sonme of the
central doctrines, so one is left with the question of why this parallel exists between sonething so ancient
and somet hing so new.

4AI ong with the rituals thenselves, with their prescribed actions and | anguage and settings, there are
the predictable associated behaviors exhibited by those who participate or who observe these rituals. The
i ndividual s who undergo the experience have |earned ritual responses, both verbal and non-verbal that they
exhibit in a fairly conpul sive, un-resistant manner. For exanple, an individual being narried for eternity,
expresses appreciation for this gift with a set of stock phrases, and usual | y tearful ness. Hugs are passed out
generously to the officiator, all famly nenbers present and friends present. And those who observe this
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mysteries in the tenple.[°] Any who deny this are out of touch
with the fundanentals of their faith. To clarify that ungracious
coorment, let's dig around in the orchard of ordinances. The
presence of so many rituals in SMD suggests that they nust in fact
have a profound neaning for us individually. Wat is that nmeaning
within this nodel ?

MORMON RI TUALS:

The PCS as reveal ed to Brot her Joseph, contains a small set of
ordi nances that are practiced outside of the tenple, sonme in hones
and some in church buildings, as well as another set that is only
performed in a tenple. The fornmer set includes baptism
confirmation for bestowal of the gift of the Holy Ghost, bl essing
of children, the sacranent, blessing the sick, consecration of
0oil[®] for healing, consecration of graves, and anointing and
bl essing the sick. [7] The latter set, which is a l|arge one,
includes, for aliving nortal, an endowrent, consisting of a subset
of ordi nances, which confers keys and know edge necessary to pass
by destroying angels to return to God, as well as eternal marri age.
These tenpl e ordi nances are al so performed for deceased persons by
proxy, the only variation being that baptism and confirmation,
whi ch are perfornmed el sewhere for the living, are done in atenple
for the deceased person.

As noted earlier, all ordinances consist of several basic
el ements. There is an individual who has the priesthood who is

ordi nance, share feelings of community and refreshing which stinulate tears and verbal outpourings of gratitude
and ot her enotions.

These responses are NOT prescribed in the theology, rather are ones that have devel oped through
accretion over the generations and are passed unconsciously fromgeneration to generation as the ordi nances are
repeated. So not only does the theol ogy contain a richness of rituals, the comunity behaviors that attend these
rituals, are equally formal and mandatory. These ritual responses can fairly be conpared to the ritual
responses that are associated with the cerenoni al slaughter and distribution of pigs in Papua New Gui nea or nost
any other religious rituals practiced around the world. Mst LDS will be offended by this footnote. But this

is the truth as far as a (reasonably) objective observer would see it.

5
See chapter 55. MYSTERY OF MYSTERIES for a detailed review of the role of nysteries in SMD. They are
inextricably intertw ned.

6The use of oil, which nmust be consecrated through the priesthood, is found in various of the rituals.
So, one asks, within the context of this nodel, what is its significance? How does it interact with our
spirits? Wiy nust it be used at all in any ordinance if the priesthood is actually operative? | see no sinple
answer to these questions. |In the judaeo-christian tradition, use of consecrated oil dates back to before
Christ. Egyptian of the 4th pre-Christian mllenniumenployed unguents and oils, as did other cultures around
the world. So there is a rich tradition of it being used as a nedium of sonme sort, but howdid it end up in
SMD, and what does it nean and how does it make a difference?

7There i's another procedure that needs to be mentioned here. This is circuntision. Some in the Faith
today view it sinply as a mnor, hygienic surgical procedure w thout any relevance to theol ogy. O hers,
however, including N bley (1976:216), nmintain that there is, potentially, depending probably on the belief
system of the individual, a profound nmeaning.

Ni bl ey of fers a cogent argunment for circuntision being (1) a formof substituted sacrifice, and (2) a
formof arrested sacrifice. |Isaac's sacrifice and Adanis being accosted by Satan who snbte himwi th a sharp
stone causing himto bl eed over the altar, are archetypes of these rituals. So anciently circuntision possessed
prof ound neani ng. The sheddi ng of bl ood and the | eaving of a scar were signs of sanctification and initiation.
So, one asks, does or can circuntision have sinmilar neaning to LDS today? | believe it can and does for those

who understand this history.
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t her eby enpowered to performthe ordi nance on behal f of another.[?]
Thi s person obviously nust be prepared by training to understand
the form of the ordinance so that it can be properly perforned.
Al'l ordinances have at |east a skeletal outline of elenents that
must be included when it is perfornmed, with suggestions for the
| anguage to be used. However, sonme ordi nances are given specific
forms and | anguage that nust be rigidy adhered to.[?]

PRESCRI BED vs. NON- PRESCRI BED PRAYERS:

For exanple, the baptism and sacranent prayers nust be
repeated wthout any variation from the prescribed texts.
DeV|at|ons fronithe this given wording require that the prayer be
repeat ed. [ '9] There is always an individual or two, terned
w tnesses, who are specifically assigned the responsibility of
conparing the words as they are spoken by the officiator, with the
prescri bed | anguage. These individuals are also enmpowered to
notify the officiator of the breach and to require himto be repeat
t he ordi nance agai n.

O her prayers, such as the bestowal of the gift of the Holy
Ghost, are not given a prescribed form The only requirenents that
nmust be nmet by any confirmation prayer is that it be addressed to
the Father, that it be done in the nane of the Savior, and that it
be performed by holders of the appropriate degree of the
pri est hood.

Wiy are sone ordi nances given prescribed | anguage, and ot hers
not? One |looks at the nature of the free-style prayers, which
consi der abl y out nunber the prescri bed prayers, to see whet her there
is an explanation for the difference. These prayers are the

8Sl\/D only allows nal e holders of the two priesthoods. And as a result of this doctrine, the | eadership
of the church and congregations is also basically male. Over the last 20 years, there has been interest
expressed by sonme fenales within the faith about the possibility of being granted the priesthood. To date,
there has been no novenent in that direction. But because of this doctrine, only mal es can perform ordi nances
as described here.

The parallel for granting priesthood to females is the granting of priesthood to African Anericans in
the md-1970's. That action is subject to varying interpretation, depending on the bi as of the |nd| vi dual
There are those who mai ntain that |t was the fulfillment of an ol der SNVD prophecy that said "in due tinme" bl acks
woul d recei ve the priesthood, that "time" being determi ned by prophet of the church. 1In contrast, another group
maintains that there was not hi ng spiritual about the action, that it was basically an acquiescence to the
pressures of the civil rights movement which was exerting profound pressure on the LDS Church, BYU, etc.

The question of granting priesthood to wonen is answered differently by these two same groups.

9V\hy is there need for strict |anguage in some ordi nances and not in others? Lengthy Sanskrit prayers
were tediously nmenorized so that not a single syllable was m s-pronounced, |est the efficacy of the prayer be
mnimzed. So there is an honorable history for the fetish. But we still don't understand why specific
| anguage is necessary for any prayers, let alone why it is required for sone but not for all. W wllingly
conply, so we aren't arguing agai nst these concepts. W just note the peculiar contradiction.

10
This can be a source of great pain for the 16 year old saying the sacranent prayer. The entire
congregati on Iistens quietly to his words, and when he finishes the prayer, he |ooks to the Bishopric for

approval. If it isn't forthcom ng, he nust kneel and repeat the prayer. | have seen an individual fail three
times, after which a second person said the prayer. \Very enbarraSS| ng to the boy, and disconcerting to the
congregat ion. Ch, | know. Sone hard-liners will just say,"That's tough. |It's got to be done just right."

I concur. But | also feel the pain of enbarrassnent of those young nen.
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confirmation after bapti sm(but NOT t he bapti smbl essing), blessing
of the sick (both with as well as wthout the oil), father's
blessing for his children, blessing and nam ng of children,
consecration of oil and bl essing of graves.

Are there any simlarities within these that suggest an
expl anation for their freedom of speech? G ven the fact that one

prayer actually invol ves a remarkably i nportant ordi nance, i.e. the
bestowal of the gift of the holy ghost on a novitiate, while other
prayers deal with rather nundane matters, i.e. a father's bl essing

of his children, it is difficult to identify any thing that would
separate this group of ordinances from the group that has
prescri bed prayers.

FORMULAS AND COVENANTS:

One might also |l ook at the effect of the different prayers on
the spirit of those undergoing the ordi nances to see whet her there
is an explanation for this difference. The group of prayers that
are assigned specific | anguage do seemto share a difference. They
seemto serve as a neans of arbitrating or covenanti ng between the

i ndi vidual undergoing the ordinance and the Father. Bapti sm
certainly is that. Eternal marriage is that. Sacranent taken to
renew baptism covenants is that. |In contrast, nost, not all, of

t he ot her group of ordi nances seemto serve as a neans for nortal s
to bless each other in sone manner, as a neans for the nortal to
exercise their priesthood on behalf of another nortal.

This difference, then, personal salvation versus nortal
bl essing, do represent a difference in ternms of the inpact on an
individual's spirit nmatter. Wen an ordi nance i s being done that
will affect one's salvation, the |anguage nust be explicit and
correct. The Lord won't recogni ze sl oppy ordi nances. But when a
nortal is exercising hinself and his authority on behalf of
another, he is given latitude to seek inspiration and to try to
express hinmself in such a manner that will be efficacious for the
person he is bl essing.

One asks, then, why it is that the bestowal of the gift of the
holy ghost is not done through a specific prayer. Baptismitself
is only done with a rigidly worded prayer, and confirmation is
sinply the second hal f of that process, the nethod to confirmone's
menbership. Wiy does the former require specific |anguage while
the latter doesn't? Does that nmake any difference on the spirit
itsel f? But to return to the distinction, salvation versus
bl essing, we seemto have a distinction between the two groups of
ordi nances t hat m ght explain why one requires fixed prayers. But,
| eft unanswered by this distinction, is the issue of why it should
make any difference to the Lord and to the priesthood if the
of ficiator, who should have the priesthood, uses the wong words.
Particularly in view of the fact that the rest of our lives is
NEVER perfect, rather at best is only an approximtion of the
correct behaviors. Those behaviors nonethel ess reap the rewards
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associated with the laws that are obeyed. So what do the wong
wor ds do?

SEQUENCI NG REQUI REMENTS:

Another interesting requirenent of SWVD that applies to
ordi nances is that of the order in which the salvation ordinances
are applied to us. The non-salvation ordi nances can be applied
when the need arises w thout approval from the hierarchy of the
church. But the salvation ordi nances can only be done in a certain
sequence by specifically assigned officiators.

For exanple, a generic father's blessing of a child by its
father can be done anytinme. There are no rigid limts. But the
formal bl essing before the congregation, that confers the official
name, must be approved before the neeting by the Bi shop, who al so
participates.["] But the ordinance of baptism can only be
performed on an individual when he is 8 years of age, and not a day
sooner. Both may be performed by the same father, but these
differences remain. And in the latter case, the father nust be
approved by a bishop to performthe ordinances, while in the case
of bl essings, he doesn't require a bishop approval.

The conferral of the gift of the holy ghost nust follow
bapti sm It can be performed i mediately afterward or the next
day, but it nmust always follow baptism |In a simlar fashion, one
must conplete all of his personal tenple ordinance work, which
itself is rigidly ordered, prior to undergoing the ordi nance of
marriage for eternity. There are no variations.

EFFECT ON THE SPIRIT:

Apparently the performance of ordinances on individuals by
officiators with the proper priesthood confers upon the recipient
vari ous advant ages, which are rel ated to the ordi nances t hensel ves.
Are any of these advantages manifested in the spirit matter itself?
It isdifficult to say, but this nodel, that presunes alteration of
spirit matter as the basic nmechanismfor the efficacy of the PGS,
suggests that there nmust be sone such change.

In the section above on baptism it was suggested that one of
the major effects of this ordinance is to open new opportunities
and possibilities to the spirit that would otherw se be closed to

it. This same concept wll be presuned to be true for al
or di nances. Either they open new growth possibilities, or they
will actually bestow on the spirit sone sort of marker that it

ll| have a difficult tinme rationalizing the need for the bishop to participate in ordi nances where the
father is authorized to preside, i.e. blessing and confirnation. | suspect that this is a central-stakes
cultural thing. In Indiana and M chigan | perforned ordi nances in front of the congregati on while the bishopric
say in their chairs. That felt right. Their insistence in the west on participating has a rather self-serving
quality in my mind. To me, they should participate when invited by the one in charge of perform ng the actual
ordinance. Oherwise, sit still. Heresy, huh!
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requires for success in this test.
It is assumed also that this process is true for all
ordi nances in all of our testing phases.

CONCLUSI ON:

Rituals are central to the faith. They are perforned only by
mal es who hold the priesthood. Most of them are performed in
formal settings under the supervision of presiding officials. The
effect of these rituals on the individuals depends, of course, on
t he specific ordi nance being perforned. In sone cases, the effect
is to open new opportunities to the spirit. Baptism for exanple,
enables the spirit to have the conpanionship of the holy spirit,
which is otherwi se not possible. |In other cases, the ordi nances
may wel | alter sonething about the nature of the spirit itself, as
in the salvation ordinances perforned in the tenple.["]

However, these rituals are not necessary for a successful

nortal life. This is proven, to our mnd, by the fact that |ess
than 10% of the total population of this world will have undergone
them but will nonethel ess have an equal opportunity at exaltation.
The rituals will be done in a bureaucratic manner during the
m | | enni um when | oose ends are wapped up. But they will only be
ef fi cacious for those individuals who lived upright lives during
the right portions of their metanorphosis. The mark of

di scipleship is "Love one for another”, not rituals.

12W§ suppose that it is possible that sone ordi nances may neither bestow an inmedi ate opportunity or
make an immediate alteration in spirit matter. The analogy to this concept would be photographic film This
filmis exposed briefly to light, and a latent inmage is nade on the silver nitrate or dye substrate. But the
image remains latent until it is developed in chenicals. Perhaps some of the effects of ordinances are
conparabl e. They neke a mnimal change in spirit natter which only manifests itself at a later tine, eg. the
resurrection.



