33.

OBESI TY, ALCOHOLI SM & SUI Cl DE

He cocked the piece. Then went over and set down
on the unoccupi ed bed, |ooked at the girl, ained
the pistol, and fired a bullet through his right

tenpl e.
I

- A PERFECT DAY FOR BANANAFI SH

(Sal l'inger 1981:18) "

L}
"I sonetinmes think almghty Godd tests nme to the
edge of ny endurance, to see if I will commt
the nortal sin of taking my owmn life to renove
the pain."

Il
- THE SCORPI O | LLUSI ON '
(Ludl um 1993: 600)

405
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ADD REFERENCE SOVETHERE TO PGSSI BI LI TY THAT SUI CI DE |'S EQUI VALENT
TO THE BAD CHO CE I N THE PE THAT RESULTED I N EXPULSI ON OF SATAN ET
AL. Only way to get off greased rail through phases during
nortality.

LATER (variation on a thene) also refer to how suicide may be the

equi val ent of re-casting the council decision, which m ght expl ain,
in part, why it is such a serious matter for us.
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| NTRODUCT1 ON:

Suicide is a bad deal for everyone involved. Wy? Does this
nodel offer an answer? W believe it does. It is perhaps the nost
satisfying explanation we've heard. W are obviously objective,
det ached observers. Let's ook at this topic for a while.

Doctrinally SMD endorses this concept that suicide is bad. {ﬁ
But, as usual, there is little explanation for just why that is
so.{%® However, when one considers the effects and consequences of

A propos this topic, we find it interesting that the existentialist Canus stated that the only
interesting phil osophical question is whether or not to commit suicide. That reflects a belief in a future of
nothing. |If | believed that way, | too, would consider that to be the only interesting question. And would
probably only even consider it after a riot of abandoned di ssipation.

Al an Watts di sagrees with Canus, however. He states that the fact of death is actually an affirnation
of its opposite, i.e. life. Eastern Religions like Buddhisminclude as a fundanental tenet the concept that
opposites define each other, that the presence of one condition connotes the opposite. That is why their
concept of perfection, Nirvana, is voidness or nothingness. There, there is NO happi ness or joy because their
presence woul d entail unhappi ness and dis-joy.

We don't agree with either. However, we |ike the Buddhi st concept because it is a notational variant
of the OPPCSITION CONDITION. N ce that the concept pops up in other religions, even if disguised.

Isn't this interesting? After looking at this sentence for years, | finally figured that | better
confirmthat suicide is, in fact, spoken of negatively in the canon. Guess what? It ain't. Nary a citation
about it. None. Nada. Zero. Zilch. The heading of SUCIDE in the LDS Topical Guide refers to "Blood, the
sheddi ng of", and "Murder".

So where have | come up with the idea that suicide is doctrinally disparaged? Probably from sernons
and contenporary society. But the canon is silent as far as the i ssue of "shedding one's OM blood". This is
curious and puzzl es us, especially since shedding OTHER S bl ood is verboten. As you will see in this chapter,
this nodel inplies that there is a profound difference between suicide and nurder. Decide for yourself.

Parenthetically -how nmuch nore parenthetical can we get that these irritating footnotes- one asks
whet her nurder is as bad as the canon DOES in fact opine. The reason for this quibblesone coment is the fact
that if the Lord commands it, as in the OT, then it's OK Doesn't that sound like the case of multiple wives?
It seens to us to beg the question of what the underlying principles are, and what the | aws of heaven are that
are invol ved.

We also throwin the issue of wars. Holy Wars, Jihads?, have been ordered by the Lord. They al ways
term nate a bunch of lives. That sounds like murder. On a mass scale. Is that really nuch different that the
centuries old wars between the Hutus and Tutsis, or the Mislins and Christians, the Khmer Rouge and Canbodi ans,
Hitler and the Jews, etc. So howis that taken into account? Doesn't seemfair that we can't do it but He can.
I know. The bible scholar will assure me that the Lord can do anything He wishes, and | will agree. (Sigh and
shrug of the shoulders. Can't ever beat that one.) But He, too, can't act outside paraneters defined by the
eternal priesthood which predated H m(w thout danagi ng Hinsel f). So we suspect that somewhere there are hi gher
principles that we don't know -yet- which will explain these contradictory-appearing di nensions to the POS and
life.

3 . . .
I want to | ook at Canmus again. Canus did not endorse the concept of a post-nortal life, westled

with pain and evil and the like. Gven his |lack of hope for a future, it is not surprising that his phil osophy
distilled down into a succinct question, repeated by Al an Watts:

"I'f it were not so | should probably commt suicide, for, as Canus so bluntly suggested, the only
seri ous phil osophical problemis whether or not to commt suicide." (1972:6)

I have no difficulty conprehendi ng Canus' point of view. |, too, would consider suicide as a |l egiti mte neans
of dealing with the pain and suffering of my life, had | not a hope for some sort of future existence, in which
suicide figures negatively. |In fact, | suspect that nost adults -and regrettably today many teenagers- wl|

admt to harboring the hope, during monent s of maj or stress and pain, of being killed "accidentally" in a car
crash, etc. |Is that not a suicide wish? Yes it is.
But | also want to note Watts' further conment about why he believed Canus was wrong:

"(Utimately, of course, he is wong, for to be or not to be is not the question, since the two states
mani f est each other. How would you know that you are alive unless you had once been dead?") (1972:6)

Canmus had not hope of a future life, and Watts' repeats here the Zen Buddhi st concept that opposites nake each
other real. The present life only is real because there is sorreWnere t he opp05|te (Note the role of
opposites. So Canus' desolation is unjustified because the present state 'proves' that there is another state.
This is conparable, in alimted way, to the SVMD concept of opposites.)

Finally, a propos Canus, | have unrestrained admiration for him_ In the face of the hopel essness he
felt, he nonethel ess believed that 1ivi ng a principled life was proper. There wasn't an abandonment of |iving
by a nmoral system That is inpressive. Too many Christians, at least, live 'good" lives either out of fear
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suicide fromthe perspective of the present nodel, an expl anation
beconmes apparent:

Premature, willful termnation of ones sojourn in this phase
has profound consequences on one's spirit and its
nmet anor phosi s.

We will explain why this is so, hopefully persuading you. {*}

NEAR- DEATH VI EW

Start in the near-death literature. There is word BACK FROM
THE BEYOND t hat suicide is, indeed, the worst way for a nortal life
to end. People who were -fortunately- unsuccessful in their
attenpts returned chastened, understanding that they nearly
commtted a maj or m st ake.

Look at Mbody's LI FE AFTER LI FE for a minute{®}. Unsuccessful
sui ci des whom he interviewed, unlforniy reported that they could
tell, after they were in the next "world"{°, that they had nade a

of puni shment, or for the purpose of earning a reward.

Both are unsatisfactory notivations for living rightly. Doing good is the way to find peace and
har mony, which nay, though it may not, ultinately have consequences for one's future state. The reason | say
may here is that the Buddhi st believes that perfection is nothingness, in which case there will be no reward.
But the Christian believes there will be a reward for right living. Take your pick. | ampersonally becomni ng
nore convinced that the Buddhist (and Navaho) concept of living in harnmony with the universe is the real
intention of Christ's doctrine. At least | say this when | recall H msaying to do good deeds in private, so
that the Father can reward us openly. The problemfor a Buddhist with this statenent is that a reward suggests
the opposite and nirvana or nothi ngness is nothingness, neither reward nor puni shnent.

4 W |ike Hyde's tying together suicide with the question of why we are here:
"Timlaughed, 'I'mnot sure what you're getting at.'
"What |'msaying is, you won't save your father by killing yourself.'
"I"'mnot sure that's why | canme here...to save ny father.’
"It'll take the rest of your life to figure out why you cane here. |In the end, let ne warn
you, the answer will be as selfish as hell.""

(Hyde CHI NA LAKE 1992: 293)
We agree.

Mbody and LI FE AFTER LI FE is as good as any source fromthis genre for details of these reports.
Persuasive to us. The other nmessages these unsuccessful suicides return with is that 1) they should |ove
everyone unconditionally, and 2) that they should gain as much know edge as possible during this life whichis
a gift to be used wisely. W obviously like the second reason a great deal. Rationalization for these mnd
gymastics that we are engaging in.

6 Wiere is the "location"? It sounds, based on Mody's description, like it is a condition
"between" nortality and post-nortality. This is suggested by the fact that some near-dead reported that there
was sone type of a visible barrier in front of themthat they knewrepresented the 'line in the sand', the point
of no-return. If they <crossed this barrier, they would not be able to return to earth. Since they didn't
report being in the hospital roomor at the scene of the accident, etc., it seens they nay have noved in sonme
manner to an internediate |location between the two phases. W' re sonehow tired of suggesting a different
di mensi oned world as this internmedi ate | ocation, though that could be the case.

We neke a different suggestion. Perhaps the location referred to in the near death literature is
actually not a location different from the post-nortal world. Perhaps the inference that there is an
intermediate locationis nmerely an artifact or by product of nortal |anguage that is i nadequate to describe such
an extraordinary experience for which there would be no vocabulary. This would be particularly true if the
descriptions were nade by people wi thout any sophistication about, or insight into, these matters. A person
who had such insight mght otherwi se understand that the location is not a location at all, rather the
difference is actually a condition of their spirits. Specifically, a spirit that had not undergone the death-
rebirth ordi nance sequence that fornally transfers a spirit fromnortality into post-nortality, but whose nortal
body had 'l et go' of the spirit, would probably continue in a state of veiled-ness. Inthis condition, it wuld
be unable to visualize the new surroundi ngs because it |acked powers or perception because they were either
still veiled or perhaps not provided. (There IS a difference.)
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nost serious mstake. They understood that they should not have
done that, that taking one's own life is one of the nobst worst
t hi ngs one can do. But, one asks again, why is it so serious?

STRANGULATI ON:

It is obvious that during nortality, a person has the right
and the power to determne for hinself whether to termnate his
experience before it would otherw se be term nated. Thi s nmeans
that we all confront this choice at all tines. Free agency is
everywhere operative during nortality, so a person who has suffered
as much as he believes s/he can may use whatever instrunentality
s/he wishes to termnate his experinment. |If s/he w shes.

As a hospital risk nanager, |'ve seen sone renarkably
grot esque techni ques for acconplishing this end. The nost shocki ng
was the one where a young man elected to strangle hinself.
Strangulation is a shocking thing for the rest of us to consider
because of the manifest intention and prol onged consci ousness the
i ndi vi dual experiences before unconsci ousness sets it. Wat nade
this particular suicide so stunning was the fact that he took his
paj ama bottonms and tied the | egs around the leg of his bed. Then
he laid down on the floor and placed his head through this | oop,
and then. He twi sted his body around and around until the | oop had
been drawn tightly around his neck |ike a tourniquet. Wen he was
found, he was dead.

For an individual to go to those | engths, being cognizant for
the majority of the gesture of what needs to be done, howto do it
and to then actually acconplish it, reflects the degree of their
pai n. This is not a flippant gesture. So what does this nean
within this nodel ?

CHRI STI AN STRI CTURE

Recall that we are placed down here in a probationary,
experimental state with certain objectives or assignnents or both.
Wiile we are given free agency, nowhere in the revealed plan is
there any indication that we are enpowered or allowed to make our
own deci sion about when we have had enough, about when we think
it's time to go honme. The Christian canon does not specifically
even proscribe suicide, as noted above, a rather curious om ssion,
given the inpact of such a procedure, when conpared to the other
varieties of sin that are on the black list. W nust bear with the

In this situation, the transactions reported by Mody's folk could occur when the spirits were 'in'
post-nortality, but unable to perceive it. The barrier would be a nmetaphorical expression of the death/birth
sequence that would unalterably nove the spirit forward into the next testing phase. This would explain why
the descriptions of the barrier vary: it would be interpreted on the basis of each individual's experiences and
bel i ef s.

We can't end here. So we ask a question that can be asked about the term nation of the PE as well: what
is death? How does a spirit knowit's time to |leave? There nust be a varlety of conditions that nust be
satisfied for the separati on of bodies to occur during nortality, though we can't guess about the PE experience.
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pain until soneone el se, or sonething el se, decides the experinent
should end. Only then can we "legally" wthdraw fromthis life,
and obvi ously, we have no choice of the time or the nethod.

Keep the purpose of this experinment in mnd because that
expl ains why we can't wi thdraw on our own schedule. If we were to
try to decide for ourselves that we were ready to | eave the test,
we may not have acconplished all of the objectives or assignnents.
If we were to pick the tine, we would be saying, "I give up", a
profoundly significant decision because it would be tantanount to
saying that one doesn't really care about the test, or about the
overall plan. O, worse, it would be the ultimate in brazen deni al
of the value, in spite of the terrible pain, of this life. The
i npact of such a decision on the substance of the spirit nust be
pr of ound.

SUl Cl DE | N PRE- EXI STENCE?

Going back in our netanorphosis, one asks whether it was
possible to suicide fromthe pre-existence. As far as we know, we
had no physical body there, so perhaps it would not be possible to
sui ci de. But this depends on what constitutes the actual death
fromthe pre-existence. If it is a process that allows free agency
to be exercised in sone way to select for ourselves the "time" we
undergo the death and nove into nortality, then we could suicide.
| f suicide is possible, then perhaps we actually see the product of
such suicides during this life -assum ng that they woul d be al | owed
to proceed to the next stage.{’} But, given the fact that death
there is the front end of the nortal birth process, it is difficult
to see whether suicide is possible or not.

| NDI RECT | NTENTI ONAL SUI Cl DE

To return to the title of this article, we ask whether there
are behaviors and/or life-styles that constitute suicide, albeit
unintentionally or unwittingly. An exanple of such these life is
snoking. It is statistically linked wth a host of health hazards,
in particular with premature death. Does persistence in snoking
then represent a type of suicide?

This is adifficult question. Qbviously, one m ght argue that
only single, major events that take our life qualify as suicide.
That is the primary difference, at least in regards to nmechani sm
bet ween hol di ng a gun to one's head and snoki ng or al coholism But
we wonder if there isn't sone cost to the individual who knows
s/ he's engaging in high-risk behaviors and persists. 1Isn't that a
form of "passive" suicide?

But what they would look like is a nystery. | obviously would suggest that whatever they are,
they will be profoundly disabled in sone way, physical or nental, etc. But don't get carried away trying to
deci de that particular mental or physical conditions seen around us are these types of spirits.
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DEPRESSI VE SUI Cl DE

Let's take an intermedi ate type of high-risk behavior. Take
a person who is significantly depressed who has a |latent wish to
di e, though s/he | acks the resolve, or is not depressed enough, to
devel op and execute a plan. Then have this person consciously
refuse to use seat belts, with the know edge that such a failure
could result in deathif s/heis involved in an accident. Then add
tothis, a sem -conscious wish to be involved in an accident. Now,
let's allow himto be struck head-on at 60 MPH on a freeway. And
let himdie as a result of the inpact.

Does his death represent a true suicide? It has nost of the
earmar ks of the gun-to-the-head type, the prinmary difference being
that he just didn't select the tine or the exact weapon in this
case. Does that really nake it different? He knew he shoul d wear
a belt because he would be nore likely to survive an accident. |If
we add into this mxture, sone failure to obey speedlinmts or sone
reckless driving which lead to the accident, we then are
suspiciously close to a clear cut case.

OBESI TY AS SU Cl DE

Regar di ng obesity, and a host of |ife style issues, the 89th
Section defines a lowrisk life style yet few LDS live it
conpl etely.{® Getting up early, eating little neat, etc. are not
things that nost of us do willingly.{° Qbesity, so common in the
US, strains the heart, joints and spine. It can lead to premature
death. Does this failure to life a lowrisk life style count as
suicide? It is a formof self-destructive behavior

There are a host of other behaviors that fall into this
category and one wonders whether they are problens or not. How
about the 55 year old man wi th occl uded coronaries who persists in
snoking and high <cholesterol diets after the cardiologist
specifically advises himto desist? After he dies, can not one
claimthat he conmtted suicide?

MEDI CAL SUI Cl DES:

The current enphasis in the US on self-determnation in
nmedi cal settings poses another question. Does one's decision to
not al | ow physi ci ans and caregi vers to adm ni ster cardi ac drugs and
ventilators, or to refuse to undergo surgeries, constitute a form

I ndeed, as noted already, there is nit-picking about caffeine, whichis a non-issue, while sleep
and diet are mmjor ones that deserve greater attention than they receive.

I's today any different that bygone days? Farmlife with its unrelenting demands for chores of
various types didn't allow much sleeping in. But: does that nean those people CHOSE to get up, or were they
forced to. And would they sleep in today if they had the opportunity?
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of suicide? If the person is clearly informed that failure to
accept these cares will inevitably result in death, then the
conpet ent person who refuses themis selecting the tinme when s/he
wi shes to die{'}.

VWhat about situations |ike Socrates drinking the hem ock
voluntarily? He knew it would take his life{'} He held the bow
to his nmouth and drank. Then waited for death by describing the
gradual | y ascendi ng nunbness for those who sat with him Had he
been i nj ected (not possi bl e obviously) with hem ock, there woul dn't
be a question of suicide. But when he exercised his free agency to
take the cup voluntarily, the event acquired an aspect of
intentionally, even though we know he would have been killed
anot her way if he hadn't consented to assist.

ALTRUl STI C SUI CI DES:

In addition to these problematical types of deaths just
mentioned, there are others types to consider within the context of
this discussion. The significant characteristic of this next group
of quasi-suicides, which differ greatly fromthe foregoing ones, is
that of altruism |In these deaths, the person is in a situation
where there are several options open, one of which is to preserve
hi mhersel f, but s/he chooses an alternate path of action which
s/ he knows will result in death. S/ he know ngly, purposefully with
full cognition of the process and intentionally acts in such a way
that death is inevitable. But the inportant quality of these
deaths is the fact that the choices to die are nmade for and on
behal f of other people.{'}

One exanple that quickly conmes to mind is the "captain going
down with his ship”. That behavior is applauded in the literature
of bygone eras, as if it denonstrated a commtment to duty, or a
sacrifice on behalf of others. {**} It is even regarded as heroic
and comrendable. But isn't it also a formof suicide, the black-

10 Personal ly, | endorse self determination, and | have told ny famly that if I, a 51 year old,
experience a heart attack, | do not want '911' to be called, nor do | want CPRto be perforned. So when | raise
these questions, | amnot suggesting that | believe that answers should point to a verdict of suicide in all
cases. | really don't know what the answer is. But | do know that | have had enough of this life, so wll
will'ingly nove on, BUT only on the condition that the event be unpredictable and unexpected.

Dr. Kevorkian does not fit easily into ny personal value system But | do not judge himeither. | just

don't know the answer.

11 ) . Lo ) ) . .
He is the | ogical precursor of Thoreau's civil disobedience, with the exception that he extended
his behavior to the extent that civil laws were violated which required the sacrifice of his owm life. He
willing participated in the final scene, offering his Iife as a testinony of his conviction in his beliefs.

I npressive, isn't it.

12 . .
| am not sure whether or not choosing a course in sone sort of a battle that |eads to one's

death, in order to bring glory on one's country, fits into this category of altruistic suicides, so | wll
exclude these military or para-mlitary deaths to the side for another day.

13 L . Lo . .
This is actually the same sort of ritual suicide practiced by samurai who have been shaned,

thereby being obligated to cl eanse -preserve?- his honor by sacrificing hinself. Wsterners typically won't
see this relationship.
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listed act? A nore germane exanple is the sacrifice of self nmade
by parents on behalf of their offspring.

If a parent in sone sort of disaster returns to the scene to
retrieve another child, knowng that the situation is out of
control, and his/her death is likely, and s/he then does die as a
result of that act, is it not suicide? S/ he knew of the |ikelihood
of death. Since altruism -probably- drove the decision, perhaps
this death which appears to be a suicide conmes to represent a form
of sacrifice a la the Cross.

ESKI MO SUl Cl DE:

There is at |east one other general category of suicides,
those which we term 'ritualistic'. These suicides arise from
religious systens or noral codes, and nay have practical advantages
to the group at large. One exanple of ritualistic suicides was
those practiced anong pre-nodern Eskinos. It occupied a well-
established place within in the social and noral system of the
tribe. There were even well-defined roles for the nenbers of the
tribe in assisting in the suicide. Depending on one's perspective,
the affair becane a conbi nation suicide/ murder, participated in by
as many people as were present at the tine it occurred. Freuchen,
in his remarkabl e book rel ates:

"Fear of death is unknown to them they knowonly | ove of
life. The Eskinos are thensel ves unaware of the difficulty of
their existence, they always enjoy life with an enviable
intensity, and they believe thenselves to be the happiest
peopl e on earth living in the nost beautiful country there is.
When an old man sees the young nen go out hunting and cannot
hinself go along, he is sorry. Wen he has to ask other
peopl e for skins for his clothing, when he cannot ever again
be the one to invite the neighbors to eat his gane, life is of
no value to him Rheumatism and other ills may plague him
and he wants to die. This has been done in different ways in
different tribes, but everywhere it is held that if a man
feels hinself to be a nuisance, his |love for his kin, coupled
with the sorrow of not being able to take part in the things
which are worthwhile, inpels himto die.

In sone tribes, an old man wants his ol dest son or
favorite daughter to be the one to put the string around his
neck and hoist himto his death. This was always done at the
hei ght of a party where good things were being eaten, where
everyone --including the one who was about to die-- felt happy
and gay and which would end with the angakok [ed: shaman]
conjuring and dancing to chase out the evil spirits. At the
end of his performance, he woul d give a special rope nmade of
seal and walrus skin to the 'executioner,' who then placed it
over the beamin the roof of the house and fastened it around
t he neck of the old man. Then the two rubbed noses, and the
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young man pulled the rope. Everybody in the house either
hel ped or sat on the end of the rope so as to have the honor
of bringing the old suffering one to the Happy Hunti ng G ounds
where there would always be |light and plenty of gane of all
ki nds. "

(1961: 145-6){*}

Wi |l e that sounds gruesone to one who has not read the entire book
-nor contenplated the varieties of behaviors that may or may not
constitute suicide- rest assured that there is no cruelty here.
The savageness of the environment, wth the commensurate burden
created by an individual who could no longer contribute to the
wel fare of the tribe, was the context within which this startling
passage nust be eval uated. |Indeed, a debilitated individual could
beconme such a burden that his needs could contribute to death by
starvation of many nore nenbers of the tribe than sinply
hi msel f{*°}.

Wthin that context, one finds it possible to admre the
strength of the individual who willingly asks to be assisted to his
death, in order that the remainder of his famly and tri be not be
made to suffer by his presence. W find it admirable that the
remai nder of the society was capable of participating in a way
whi ch enabl ed the Jran to take his leave with a feeling of |ove of
t hose around hi n{*}.

The foregoi ng paragraph will grate badly on SMD nerves, but we
will not be surprised if in the grand schene of things, the Lord
accepts the offering of life given in this manner, just as He will
accept the sacrifice of a parent who tears hi msel f away from
bystanders to rush back into an inferno, thereby perishing in an
attenpt to pull out another child. Wat is really the difference?
The only real difference is that in the latter case, society
attenpted to restrain the person while in the former it aided. But
bot h peopl e undertake actions that they know will (probably) |ead
to their death.

METAMORPHI C HI ATUS

Such an exit from this phase of our netanorphosis would be
conparabl e to what happens when one opens a chrysalis of a noth

14
If you are interested in an in-depth description of how elders were allowed to give up their
life onthe trail, read pp.146-54. The wish of an old nother to die is described in heart-rending detail, which
illum nates a remarkabl e heroismof this group of people.

15 L . . .
I'n cones the B of Mconcept that it is better that one man perish than that a whol e nation perish

in unbelief. That is the justification that Nephi gave for commtting nurder. And is it really any different
that a wo/man committing suicide to save others from near certain death?

16
In fact, this type of ritualistic suicide, which has significant benefit for the remainder of

the group, could be conpared to the sacrifice of the Savior. An individual gives hislife that others nay live.
Perhaps this isn't a valid way to viewthis set of suicides, but we at |lest note this possible interpretation.
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before it has conpleted its developnment. |In this situation, even
if the chrysalis is closed, the pupa becones nal fornmed and nmay even
die before its usual tinme of enmerging fromthe chrysalis. Notably,
there is no way to resuscitate it, once the covering has been

opened. 1've tried to tape the chrysalis up to reseal it, but the
i ndi vidual has been irreparably injured and its devel opnent
interrupted, resulting in its death. This is what | believe
sui ci de acconplishes for us. W are essentially creating a
"stillbirth" of our soul into the next testing phase. The
consequences w Il be serious.

We cannot guess at any particulars of howthis stillbirth wll
actual ly affect our experience in the post-nortal phase, but if the
noth exanple is conparable, the consequences w Il be profoundly
bad. | do not believe that our spirit life is also term nated
because it won't be. Spirit matter -intelligence- is eternal. But
we Wi I | have created such a severely defornmed or mal adj usted spirit
body t hrough suicide, that it will scarcely be able to participate
in any neani ngful manner in the testing of the next phase.

In the noth exanple, if a noth does hatch after such a
di sruption of its developnent, it will have defornmed wi ngs or wll
be unable to expand them so it will crawl around on the ground
until it dies or is found by a bird or cat. It sinply cannot even
begin to performthe things it was neant to perform here, nor to
participate in any interactions with its environnment. That's how
a suicided spirit will interact with the post-nortal life. I t
won' t .

It will be secured in spirit-prison, and | suspect that the
[imtations placed on it, through its OAN actions, wll be so
profoundly severe that it may well spend its tine in a single
"location". It will be a "juvenile" or inmmture body that will not
have the capacities that even other spirit prison inmates wll
have. In conparison, they wll doubtless appear free and even
wel | - of f.

Then when the resurrection occurs, these inconplete spirits
will be unable to fully partake of the experience. If the nortal
body is truly resurrected{'}, then one wonders whether these
spirits mght not actually be denied that body because they chose
to cast it off. By this | do not suggest a vengeful ness on the
part of God, rather suggest that if both bodies are involved in
resurrection, perhaps there is sone inportant chem stry that hol ds
bet ween our nortal bodies and spirit bodies that requires us to
remai n together during our nortal experinent until soneone el se
term nates the association.

DEGREE OF GLORY OR OUTER DARKNESS OR NOTHI NG?

| f suicided spirits don't have bodies, then which degree of

17
which -1 amtired of saying and you are tired of hearing- | amskeptical about. See the chapter

44. RESURRECTI ON AND THE METALLURGY.
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heaven do they fit in? It doesn't sound |like they would qualify
for outer darkness because they would not have sinned against the
Holy Ghost, but they hardly deserve the glory that wll be
avai lable to even the telestial types. O is it possible that they
will get a resurrected body but that the body will actually be
deformed, the only deformties in "heaven"? The latter doesn't
seenrllkely ei t her because post-resurrectron heaven sounds like it
wi Il contain only conplete spirits.{*}

CONCLUSI ON:

What ever the case, the bottomline within this nodel is that
suicide is a disaster for our spirit as it progresses through its
nmet anor phosis. This is enphatically NOT sinply because the Lord
has arbitrarily nade up His m nd that He does not want us to do it.
The consequence is a mechanical one, based on how the |aws of
heaven and princi pl es of rrghteousness interact with spirit matter
that willfully disfigures itself.

W think the reality is that of all the things we can do w ong
down here, suicide is second only to sinning against the |ight.{*}
Therefore, of all other sins, suicide is the one that will cause
the greatest, nost everlasting pain. The Father will only fee
conpassion for us and wll share our grief and pain forever. This
is because we willfully created a stillbirth of our spirit that
irrevocably interrupted its journey to some type of glory in the
post-resurrection morld This effect can not ever be reversed
hence its seriousness{?}.

18 . . . Lo . .
However, there obviously will be differences between spirits because there will be three ngjor

ki ngdonms. Part of the differences will be externally manifested in some manner we believe.

19 The interesting question now does the exercise of free agency to choose suicide by itself
disfigure its own spirit substance? O does that act trigger sone | aws of heaven that inflict punishment or
alter the spirit substance? Functionally, there is no difference. The outcone is the same, but the mechani sm
is different, and each possibility entails further questions.

20 ) Lo
Though that is based on the canon's statenent, not personal conviction.

21 W nust offer a dissenting view here. SMD, and Christianity at large, categorically decries
suicide. There is no allowance made for it. There is no situation in which it is viewed even marginally as
a less-than-horrible thing. But we wonder.

The sui ci de descri bed above where a nan used hi s paj ana bottons on the | eg of a bed to suffocate hinsel f
is shocking inits purposefulness. It is that purposeful ness that suggests the | oophol e, two | oophol es, really.
In one case, the person nay be viewed as being so deranged nentally and enotionally, that he is no Ionger
conmpetent. Wthin SMD, inconpetence | S a defense for sins. An individual who commts sin without conprehension
of what he does, is not guilty of it. So if a person kills hinself while he is inconpetent, then by this
doctrine, he should not be guilty of a sin.

The other loophole is related to, but distinct from the first. |In this case, the person may not be
i nconpetent, (though sone may argue that attenpted/successful suicide is proof of |nconpetence) but suffers
from profound depression. The extent of the pain is so great that the person is incapable of 1ivi ng with it
any |onger, so he develops a plan and instrunentality, and perfornms the act. Qur suspicion, which is totally

unsupported in the canon, is that the Lord may view such a suicide synpathetically. This seens less likely
than the first possibili ty but we wonder because a person who attenpts suicide is experiencing inordinately
severe pain and depression that we cannot conprehend. And perhaps the Father will be synpathetic.

f you have difficulty accepting the latter possibility, and holdto arigidinterpretation of Christian
I aw, pl ease renenber Abraham and t he concubi nes and consider himand themw thin the context of New Testanent
norality. The two are dianetrically opposed. Either Abraham was a | echer, or Christ was a prude. But the two
cannot be reconciled (outside of the appeal to authority, "The Lord said it was to be.’

If this question doesn't unsettle you, then take the stricture agai nst nurder, and consi der the murders
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The unanswered questions revolve around the definition of
suicide: it seens that intentional self-destruction as a neans of
escaping the pain of this world is the underlying thread that runs
t hrough the suicides. This would enconpass obesity, al coholismand
any ot her behaviors that were intentionally acted out.

that the Lord ostensibly commanded His people to commt on other people. How can those two positions be
reconciled? | don't know really, but | amconpelled to believe that they nmust be (if the sacred witings are
correct). This leads ne to situational ethics and to variable interpretations of things. So | can conceive
of a Father whose heart will ache so nmuch for H's children who thensel ves ached so badly that in extrem s they
took their own lives.

The Father may well condone such things if the facts of the case persuade H m of whatever it is that
He must be persuaded of in order to not condemm them



