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L}
"Dr. Mengele, the nedical 'selector', nade a sign
They lined up again in two groups. The |eft-hand
colum included the aged, the crippled, the feeble,
and wonen with children under fourteen. The
ri ght-hand colum consisted entirely of abl e-bodied
men and wonen: those able to work. In this latter
group I noted ny wife and fourteen-year old daughter.
We no | onger had any way of speaking to each other;
all we could do was nake signs." |
1l
-AUSCHW TZ - A Doctor's Eyew tness account
(NYI ZSLI 1960: 23)

"If a mllion children were dying of the plaéue in
India, you may be sure that the weekly editoria
descri bed the mracul ous escape fromfire of a

Met hodi st famly in Kent." |
1l

-A MURDER OF QUALITY
(le Carre 1962: 11)
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| NTRODUCTI ON:

Anmong the nore significant doctrinal problens wthin SWVD,
one of the nost promnent is its apparent failure or inability or
unwi | I i ngness, or all three, to confront the issue of the neaning
of suffering. Yet during the struggle to understand sonethi ng of
t he meaning of the ommipresent, unmtigated suffering of mankind,
an individual can derive sone of the deepest insights possible
into the operation of the POS on this ol' nudball, and the
rel ationship of all mankind thereto{'}.

| nstead of addressing the global problemof suffering in the
world and its relationship to the POS, SMD -in a very practica
and perhaps even comrendabl e manner- focuses its nenbers on their
own trials and tribul ations, exhorting themto keep their eyes on
the prize, to sacrifice and | abor on each other's behalf, to join
toget her frequently in the commune, reinforcing a shared purpose
and 'neaning'. But only rarely, and then for only a brief tine,
as in the fund drive during the late 80's for dollars for the
famne in Africa, does the | eadership crack the door on the issue
of the suffering of Mankind. {?

Wiy is this? One suspects that the | eadership is either
afraid of the specter of such massive suffering, or that they
don't conprehend it thenselves, neither of which is a
particularly conplinmentary thing to say about them | can hear
themoffer a third explanation: such considerations distract us
from wor ki ng out our salvation, paying our tithing, sending our
young nen on m ssions and generally 'doing good in our own
comunities. | suppose one mght also conclude that they don't

1
Charl esworth sunmarizes a conparabl e concern in his introduction to THE OLD TESTAMENT
PSEUDEPI GRAPHA:

"Evil is a domnant force in the world, despite God's will and actions. The righteous suffer
primarily because of the power evil has obtained on the earth. The land of |srael has been engul fed
by nations either sent by God to punish his sinful people or by foreigners ruled by evil forces or
angel s' hence God can both sent evil and allowit to continue. God's people suffer, and he tends to
renmove hinself froma special portion of his creation."” (1985; xxx)

These texts tend to relegate God to the status summarized in his |ast sentence: he renmoves hinmself fromhis
peopl e who are suffering. That is the perspective we adopt here. He is not actively involved in our lives,
even though He can be and even occasionally may interfere in how things are going. The evil and the
suffering are the result of our own doings, not H's, and we experience these two things as part of our test,
not as an irrelevant tangential aspect of the experience. He knew it would be this way. He intended it to
be this way.

2Years later -in 1992- there is sone evidence that the SLC oligarchy may be turning its attention to
this issue of the condition of its neighbors. The nassive missionary corps is being exhorted, in sone
quarters at |least, to spend several hours a week in works to benefit neighbors and investigators.

Al l egedly, these hours are to be specifically reported in the weekly reports to the president who will
report themto SLC. A local "stake missionary" even said that TH' S type of service Is beconing MORE
i mportant the proselyting!

But there is a distasteful quality to this novenment which appears, on the surface, to be truly
altruistic. It seems, on deeper analysis, that it may be just another way to get at people to offer thema
trip to the font. And that rankles. How can we allow ulterior notives to pollute our good works? Such
activities are probably only efficacious -or only maximally efficaci ous- when they are done without viewto
any gain whatsoever. So this may be just another ginmmck |like the two gol den questions, etc. which have
beset the missionary effort for the |last 40 years.

However, this novenent, if it is really, seens to be at least aimed in a better direction than
previ ous novenents because peoples' painful tenporal lives just may be bettered by such service.
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care, but we wll ignore that possibility here. But this issue
is a stupendous one that will not go away sinply because it is
ignored. It really sits squarely in the heart of the PCS in

spite of SMD ignorance of it. So | will touch onit briefly -
briefly due, first, to space restriction, and second, due ny OMN
| ack of conprehension. {3

We LDS are grossly ignorant of the issue. 1ndeed, nost LDS
probably will not even conprehend that the "neaning of suffering”
is an issue. |f asked about it, one suspects that nost relief
society presidents (who are the MOST in-tune with this probl em of
ALL church | eaders, at least at the local level) will respond,
"So what? |'ve got all | can do right here with nmy own famly!"
O, "W'd like to help but we use all of the fast offerings right
here in the stake,." etc.

But the bul k of manki nd who have |lived on, or do |ive on, or
will live on the earth will have finally experienced an
i mpecuni ous, painful scrabble during a short lifetine.{* No
luxuries for them no electricity, running water, soft beds and
refrigeration. No silky nightwear, plush carpets and el egant
| anp shades. No paved streets, w ndow gl ass and fancy doorknobs.
Much | ess an autonobile or fine boat, notor hone and jet ski.
Only a few pieces of tattered clothing, nmatched by a constant
concern for staving off starvation fromthenselves and their
struggling famlies will occupy the attention of nost people nost
of the time. Epidem c endeni c di seases uni que to each bi osphere
shorten |life spans and increase the norbidity during the sane.
Al toget her a sad situation

LDS don't seemto understand -or worse, don't seemto care-
that these facts MJST be accounted for in the Plan of Salvation.
The Lord knew it would be this way. He even designed in this
way. And He forrmulated the POS in such a way that all people
sonmehow have an equal chance with the horrifically small nunber
of baptized LDS for exaltation, not just salvation.

So how does He fit it in? Wat is the nmeaning to the 31
year old man, who appears 65 at his untinely death frommal ari a
in central Africa, after grubbing in an encroachi ng desert for
scraps and bits of food, of his struggle? WII he "go to heaven"
wi t hout anything to reconmend him for advancenent? WIIl his
struggl e have been for naught, even for hinself? WII his pain

3I hasten to add here that | amtotally unqualified by training to deal with this issue. | don't
even understand the full range of sub-issue entailed by the problem of the meaning of suffering. Em nent
phi | osophers and theol ogi ans have thoroughly investigated this problemand their works can be sought out for
the full range of issues. | will sinply address the problemas | understand it, and couch it within this
franmewor k because it is by belief that this nodel does offer a consoling explanation of this problem

4
The essence of the Buddhist perception of the role of suffering during nortality is this:

"Accordi ng to Buddhist scriptures, suffering is an intrinsic aspect of biological existence. |Its
deepest cause is the force that is responsible for the life process itself. The goal of the
spiritual path is to extinguish the fire of life an | eave the wheel of death and rebirth."

(Grof 1977:4)

Suffering is a biological fact that arises fromlife itself. That sounds |ike another way to describe the
fact that the Lord intended this life to be a testing experience. The dark forces are unl eashed here and
together with our own stupidity, result in suffering.
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and m sery be neaningless to the Lord who |oves His children and
is filled with conpassion and nercy for then? | doubt it. |
seriously doubt it. Hs life will have been heroic after all.
Hs pain will nean sonething when his heart is weighed and his
wor ks measur ed. {°}

MEANI NG OF SUFFERI NG

There is nmeaning to suffering.{® And there is a necessity
to understand why the Lord all ows such horrible things as
starvation, anxiety, nental illness, bodily pain, sexual
depravity, and suffering of all kinds to fill nost of our |ives.
And there is a need, recognized in only a dimway by the non-
exi stent 'average' LDS, but deeply needed by them to understand
why the Just suffer when the unJust don't, why death cones when
it does, etc. On the sinplest level, then, we nust accomodate
the concept of suffering into this nodel. This perception of
suffering may be incorrect, but it is one perspective about
suffering, which perspective is sinply absent in SMD.

5|vy belief is readily apparent here. | believe that ANY nortal who suffers through this experinment
in ANY conditions deserves a huge reward. So nuch of this experience is bitter and painful that sinply
putting up with it until the cup is withdrawn nerits an extraordinary reward - which is precisely what SMD
suggests the two | ower kingdoms will be: glorious beyond conprehension. One of the factors that contributes
to this conclusion is the fact that we, at all tines, have our fingers on the destruct button, but choose to
not exercise that option. By this | refer to the option of suicide. W& do not choose suicide as a means of
stopping the pain we feel. (True, we may be too fearful, but that still counts | think.) Indeed, only a
m nuscul e nunber of us even consider it to be an optlon | believe, therefore, that we are know ngly, and
intentionally, choose to subject ourselves to this pain, during which we try our best to deal with what is
put on our plate.

Anot her thing seems apparent here (and el sewhere | suppose): | sound like a bitter cynic without
hope or faith or joy. That is not true, however. | amnot w thout hope, faith or joy. | have great faith,
but ONLY faith (none of this "I know beyond " cant for me please), and | have great hope. And | have
great joy. Enornous joy which glvesrrephy5|c paininits magnltude | love this life and all that |

experience in it, even some of the pain. The creator gave us a stupendous |aboratory to live in. Wo can
fail to be thankful for a seaful of blue oxygen that is graced with puffs of water vapor which incandesce in
sunsets? He did that on purpose, | believe, and | thank Hmfor that. A nmyriad books woul d be i nadequate
to enconpass all the things that are beautiful in this world. And another nyriad would be inadequate to
capture the things that are beautiful and wonderful about our relationships wth people.

| do have faith, hope and joy. And | have sonething else that nakes it possible for ne to

unabashedl y acknow edge the remarkabl e ambunt of pain and grief that fills all of our lives. | have hope
for an afterlife that will be a narvel ous thing under any circunstances. And consequently | amnot afraid
to die. For these reasons | can squarely face and acknowl edge the bitter cup we all deal with. In

contrast, those who don't have that confidence in the next world, nor understanding of it, are probably
hesitant to admit just how nmuch pai n there is during nortality. To acknow edge it, wi thout true hope or
under st andi ng, would be to open one's soul to doubt, true cynicismand frustrated anger.

Anyway, | love this life. And | believe t hat anyone that forbears fromself destruction deserves a
huge reward. That's the way the Father set it up.

6
Though to the world, there doesn't appear to be much neaning. Cancy captures this fact nicely in
W THOUT REMORSE:

"Was that good or bad?

And if all that were true, then what did natter? Ws everything a random accident? The
problemwas that you couldn't tell. Maybe if he were God | ooking down on everything from above,
maybe then it would fit some pattern, but fromthe inside it nmerely was, Kelly thought, and you did
the best you could, and tried to learn fromyour m stakes for when the next random event happened to
you. But did that nake sense? Hell, did anything really nake sense?"

(1993: 163)

Have you ever felt that way? Seeking for meaning for all of nortality is to seek for sonething not
di scoverable. True, there is a generic theological nmeaning, i.e. to provide a testing opportunity, but
beyond that, there is no nmeaning as far as we can discern.
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LIMTS?

One of the pertinent questions to ask here is this: Does the
Lord allow any type of suffering to exist in any anmount, or does
He inpose sone sort of limt that He thinks is necessary? There
are few explicit canonical citation that state that the Lord has
pre-defined Iimts beyond which He will not allow mankind to
pass. But there are several classic exanples fromthe OT that
denonstrate that He does have sone limts.

The Fl ood Story where Noah and conpany built a boat and
avoi ded getting wet is the first. The stated reason for the
fl ood was the w ckedness of mankind. The Lord had determ ned
that w ckedness was becom ng excessive, that it prom sed to get
wor se, so he chose to term nate those peoples' nortality
prematurely. He told Noah to do what he did, and the He
'‘cleansed' the earth.{’} There was a linmt then.

And in the case of Sodom and Gonorrah, there was also a
limt reached by people. The Lord decided to clean things up a
bit, so he renoved a bunch of people, who as a group, exceeded
some limt that He either knew existed or even established.

So there is in fact at |east one type of limt that governs
human behavior on earth. It appears to relate to the average
degree of sinfulness of a group. Individual behaviors do not
seemto count. They can even exceed the average degree of
si nful ness, but still not trigger retribution. Wy there are
aggregate limts for groups, but not for individuals is a
nmystery. |Is it because the group mght create a critical mass
that begins to accelerate into an incredi bly bad degree of
badness that is not even achi eved by i ndividual s?

Anot her question that refers to a subset of the suffering
rubric is: why do bad things happen to good people? SM sort of
makes one think -or perhaps hope- that only good things wll
happen to good people. But that is so often contradicted by life
that we get a sneaking suspicion that it really isn't true. So
t he question remains: why does a good man who has a fam |y, has
never done anything seriously wong get cancer at 55 and die,
| eaving behind a famly w thout adequate resources, an untrained
wi fe, and much heartache? 1s that sonething that you want to
bel i eve your Lord intentionally willed upon that famly?

7As achild | believed literally that there had been a flood that enconpassed the entire world.

That is just what the OI story seens to inply, and is what Sunday school teachers encouraged us to believe.
However, as | aged and read a bit about geology, and traveled around the glove a bit and saw the enornity of
it all, the sinple doctrine crunbled. It is totally unbelievable that the Lord did create a 40 day flood
that covered EVERY BIT OF LAND on this globe. 1 don't doubt that he could do it, but there were pockets of
peopl e all over the place who were innocent of the degree of sin of those people, who didn't deserve

puni shment that way.

So: | believe there was a flood of sorts, but it had to have been confined to a fairly small
segment of the globe, like 10-15%of its surface. This nmakes the Mount Ararat ark sites sort of hard to
bel'i eve.

The other itemof the flood story that unfortunately disintegrates as we grow up i s the rai nbow.
What a lovely story for children, and what a lovely synbol of His nercy. But what a disservice to tell kids
that the first rainbow appeared after the flood. Rainbows are created by the interactions of the physical
characteristics of water drops and light fromthe sun. And that interaction has remained the same from
before the tine of the creation of the world. What should be told kids is that the Lord chose to tell
people to |l ook at rai nbows and be remnminded by then of His |ove.
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O what about the 1 year old infant who toddles into a
sw nm ng pool and di es? Is that sonething that the Lord caused?
In LDS testinmony neetings we hear people tal k about such things
as tragedies, and they occasionally attribute it to the Lord and
explain that He had intended it as a |earning experience for
them That's where | lose nmy lunch. | suppose that it's OK for
themif they wish to believe that they have such a nean God, but
ny own God wouldn't do that to us. He is filled with conpassion
for us and synpat hy and concern.

Return to LDS testinony neetings. Thi s peculiar doctrine
is often cited as the 'reason' for bad experiences people
undergo, but it is a pernicious doctrine. This is better shown
by a case where a teenage driver has a head-on collision one
evening with a drunk driver, after which the teenager becones a
quadriplegic. In the next testinony neeting, a parent or friend
may say that the Lord chose to have this happen so that the rest
of the famly would | earn tol erance, conpassion, patience, etc.
Superficially that sounds reasonable, but if you just crack it
open a bit, you are surprised at the inplications of the
doctrine. It inplies first, that the Lord DCES wi sh to hurt
peopl e and nmake them suffer, which I have trouble with. Second,
it inplies that the Lord will intervene in a very dramatic manner
to cause sonmeone's vehicle to actually swerve into the path of
another car, a remarkably direct intervention that is highly
unl i kely, though possible. And third, it neans that the Lord
chooses soneone to be a bad person, and intervenes directly with
themto nmake them do sonmething awful that they will have to live
with and regret the rest of their life. And if they didn't
deserve that suffering, it hardlg seens fair and reasonable for
the Lord to do that to someone. {°}

| suppose this doctrine results froma penchant we all have
to expl ain what happens, to put our experiences into a franework
t hat makes sone sort of sense. That is understandabl e, but we
best beware | est we inpute unreasonable things to the Lord.

BYU SENI OR ENGLI SH SEM NAR

In a senior English sem nar at BYU, | heard probably the

8 . . . .
Gof's patients underwent experiences that enabled themto understand the neaning of suffering
nanely that there really is nothing tragic after all:

"The universe is seen as an ever-unfol ding drama of endl ess adventures in consci ousness, very nuch

in the sense of the Hindu lila, or divine play. Against the background of this infinitely conplex
and eternal cosmc dramm, the fact of inpending individual destruction seenms to lose its tragic
signi ficance." (1977: 58)

This opinion basically matches our conception. There really is no meaning to the experiences of nortality
that fit under the nortal rubric of "suffering". The termreally ought, within the context of the POS, to
be substituted for sonmething that puts those experiences in another context or perspective. W cannot offer
an alternative, however

Note that even his term"destruction" carries unnecessary semantic markers. Human | anguage, built
by nortals, without insight into eternal things, do not take the right perspective. Death is fearsome, and
pain is bad. In nortality they are, which is why they are nmeani ngful experiences for us, but ultimtely,
they are the best things that happen to us down here. The Paradox Postulate again. Wre our life to be one
of ease and tranquility, it would be worthless in the final analysis. No pain, no gain.
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only significant question of ny undergraduate tine there:

Are LDS capable of really feeling or understandi ng tragedy
in the sense of a Sophocl ean tragedy?

No concl usion was reached, but today I would answer "No." W
are too self-centered, too nmyopic, too hopeful and too focused to
even be able to conprehend the extent of an experience that
constitutes true tragedy. W run though the sunshine of our
hopes |i ke Pol yanna, oblivious to how badly battered our brothers
and sisters are, here and abroad. | know that | am personally

i ncapabl e of enotionally responding to it. If | amtypical of
LDS, then SMD does sonmehow limt our ability to conprehend the
nature of suffering. W are too hopeful and enthusiastic to
grasp it.

CONCLUSI ON:

| conclude, then, that there is actually no real neaning at
all in a broad sense to the suffering we experience. |Its neaning
is mani fested on the individual basis only. The stunning range
and quality of the varied suffering nortals experience actually
mean nothing in a broad sense within the context of the PGCS.
What is significant about this broad range of types of
experiences is how we individually fared, neaning how did we
respond to our suffering. That response will be the topic
di scussed with us in our personal judgnent. That is perhaps a
startling assertion, but it is a |ogical consequence of this
| ogi cal nodel being devel oped here. The focus, as should be
abundantly clear by now, of the POS is on the I NDIVIDUAL. There
is nothing in it that sonmehow transcends the individual
experience. True, there are mass effects of all sorts which give
t he appearance of cross-popul ation, cross-civilization, etc.
i npact of the PGS and its principles, and the effect of the black
pri est hood.

However, nortal experiences that constitute what we term
suffering are going to be interpreted in the next world within
the context of their inpact on the spirit of the person
experiencing them Period. No nore. No less. The starvation
of a Mauritanian child in July 1992 is irrel evant when | am
finally judged. |Indeed, the starvation of the hundreds of
mllions on the African continent are irrelevant when | am
j udged. {°}

Go back to the first sentence of the |ast paragraph and note
the assunption inplicit init. It is assunmed that the eternal
consequences of suffering experiences will only be interpreted or

9 . . . .
The only way they could have any consequence at all on my judgnment is IF | find nyself in a
position during nortality where | could or should have acted in some manner to decrease that suffering.
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determ ned during the judgnent process at the resurrection. |Is
that an incorrect assunption? Wthin this nodel, it is not. But
it is admtted that it is only an assunption. But granting that
assunption, we then arrive at this conclusion that suffering in
general is meaningless during eternity in any but the individual,
personal context. This concept probably diverges greatly from
the concept of nobst other people, but it seens reasonable in this
nodel .

CONCLUSI ON:

Lest you conclude that this assunption is groundl ess, let ne
el aborate on the evidence that forces nme in this direction.
Sinply stated, | cannot see any other justification or
expl anation for all of the suffering in the world. | cannot
believe that the Lord who all egedly only does good, w shes or
inflicts evil or pain of suffering on us. | conclude that
suffering is a consequence of the conditions of nortality{'}
whi ch neans that they are not necessarily what the Lord chose to
inflict on us. However, He knew this would happen, and He t ook
it into account. But He does not cause it to happen. And
ultimately, | believe, on this basis, that the only way the Lord
will take it into account is by review ng how we individually
responded to what was put on our nortal plate. It will matter
not one whit was done to us, He will only look at what we did IN
RESPONSE to the things that were done to us.

There is additional nmeaning to the experiences which cause
suffering. This nmeaning relates to the state of m nd of the
perpetrator of the suffering. It is evident that suffering
derives fromdifferent sources. Some is sinply the byproduct of
one's experience and fromthe conditions of nortality, i.e.
hurricanes. Sonme is intentionally caused through the agency of
other humans. In the final analysis, people who have
intentionally and willfully caused suffering will have to deal
with their behavior.

10
Al an Watts discusses this issue in THE WAY OF ZEN. He quotes fromthe Visuddhi magga
"Suf fering al one exists, none who suffer.”

This is a portion of the summary of the Buddha's doctrine. It means, in this context, that suffering exists
i ndependent |y of people, that it has its own existence in the world of maya. The point of zen -and Buddhism
generally- is to attain a state of being in which there is no being of any sort or thing, including
suffering. Al ceases to exist at that point for the person who achieves that peculiar state of nirvana.

That is conparable to how | perceive suffering in this nodel: it is somehow a byproduct of the
conditions of nmortality (which is the anal ogue of maya of sangsara) and when this world, and those
particul ar conditions which induce suffering, cease to exist, so wll sufferlng cease. Brigham Young
referred to powers and influences that surround us. Sone of those are the 'things' the create the pain and
suffering here



